
Predestined and Predestination
Biblical and post biblical concept

Eph 1:3-11

Blessed be the God and Father of our Lord Jesus Christ, who has blessed us in Christ with every spiritual blessing in the heavenly places, 4 even as he chose us in him before the foundation of the world, that we should be holy and blameless before him. 
5 He destined us in love to be his sons through Jesus Christ, according to the purpose of his will, 
6 to the praise of his glorious grace which he freely bestowed on us in the Beloved. 
7 In him we have redemption through his blood, the forgiveness of our trespasses, according to the riches of his grace 
8 which he lavished upon us. 
9 For he has made known to us in all wisdom and insight the mystery of his will, according to his purpose which he set forth in Christ 
10 as a plan for the fullness of time, to unite all things in him, things in heaven and things on earth. 
11 In him, according to the purpose of him who accomplishes all things according to the counsel of his will,” 

The Biblical Scope of the Father’s revelation and work
It is only in the NT that the verb “predestine” (prohorizo) is to be found, once in (Acts 4:28) and five times in Paul (Rom 8:29, 30; twice 1 Cor 2:7; twice in Eph 1:5.11). The noun “predestination” is not used in the NT, but terms like “plan, design, foreknowledge, election are used. It is clear that the concept itself that became later on the doctrine of Predestination is not known in the NT but was developed in the 5th century first as a result of the debate between St Augustine and Pelagius (British monk who stood in opposition to Augustine’s teaching on grace, the fall and original sin).

(Acts 4:28) speaks of what the Father has predestined to take place and that is the death of our Lord on the cross.

Rom 8:19-30 and Eph 1:3-11

The verses in (Rom 8:19, 30) should be quoted in full:
We know that in everything God works for good with those who love him, who are called according to his purpose. 

 For those whom he foreknew he also predestined to be conformed to the image of his Son, in order that he might be the first-born among many brethren. And those whom he predestined he also called; and those whom he called he also justified; and those whom he justified he also glorified. 
 What then shall we say to this? If God is for us, who is against us?” 
1. It is impossible for those who have accepted later presuppositions to see that the whole reading does not declare that God has created some for heaven and others for hell.

2. There is nothing about the fate of those who reject the Son.
3. The verbs “predestine” like “foreknow” are not like what we know and experience in our modern life. in the OT both verbs are part of the divine human knowledge that is between God and Israel, (Gen 18:19; Hos 13:4; Ps 38:18; 139:1-116 an in Amos 3:2 Yahweh addresses Israel with the words, “You only have I known of all the families of the earth; and In (Jer 1:5) Yahweh tells the young Jeremiah, “Before I formed you in the womb I knew”. This knowledge is based on the covenant and the plan that God put into effect to redeem the world. While our knowledge limits our relationship, God’s foreknowledge plans to give blessing to the whole nations (Gen 18).

4.  When Paul speaks that God knows the believers (Gal 4:9; 1 Cor 8:3:


13:12) who were elected beforehand (I Cor 2:7), Paul is using the 
same OT terms.

5. By including foreknowledge, the call and the act of predestination under the common theme” we know” (8:28), Paul assumes that the biblical themes of the OT were known to the church in Rome. These themes did not include at all the rejection of the nations in favor of Israel. The new theme is to be confirmed to the image of his Son, (Rom 8:28) belongs to the last part of the divine plan to re-create the old creation and to make those who believe many brothers” (Rom 8:28). In the plan Paul distinguishes between two aspects: God knows beforehand and God predestines beforehand. These two actions of God should not be confused.

6. The first is God knows what will take place. The second is that all is planned to bring creation to intimate relationship that has its foundation in the divine revelation of God. God reveals himself as an act of love so that we   are “known by Him” (1 Cor 8:3; 9; Matt 7:23). This act of love is about what God has prepared. It is like entering the Promised Land. The blessing that was given to Abraham is now fulfilled under the leadership of Joshua. Here the foreknowledge of God did not number those who entered Canaan, but prepared the way for Joshua. The election is another name that is equivalent to    foreknowledge  those whom “God has chosen in the beginning” (2 Th 2:13), are the “the elect”
7.  The foreknowledge of God (1 Pet 1:1) reveals to us the second part of the plan. The choice is made with an end in precise destination. This too was made from the beginning and can be called “predestination” because as it appears in history and in time, it was not accidental but goes back to the beginning before time, we can only understand it because now we know it after we saw the end. So in the same way what Jesus did and came for was revealed in time but it was not accidental or a by product of the cunningness of the Jews and the cruelty of the Romans but it was God’s plan. Now the redeeming sacrifice has won reconciliation with God and the adoption as sons: “God has pre destined us to be his adopted sons through Jesus Christ” (Eph 1:5). This is the context in which Pauline theology is situated:  In him we have redemption through his blood, the forgiveness of our trespasses, according to the riches of his grace which he lavished upon us.  For he has made known to us in all wisdom and insight the mystery of his will, according to his purpose which he set forth in Christ  as a plan for the fullness of time, to unite all things in him, things in heaven and things on earth.” (Eph 1:7-9). It is a plan founded on grace (Rom 11:5; Eph l: 6f; by grace you have been saved Eph 2:5ff) and mercy (R 11:,30ff; Tit 3:5) and finally love (lTh 1:4; 2 Th 2:13; R 1:,28; Eph 1:4). If, then, being predestined means being loved by God, then there is nothing frightening in this mystery; on the contrary man has the joy of know not only the beginning but also the end of God’s plan that “have been prepared for this glory long ago” (R 9:23) 

The divine Plan in time and in history


 In (Rom 8:30) Paul says” those whom He has predestined, He has 
also called; those whom He has called, He has also justified; and 
those whom He has justified He also glorified”. This is how the plan 
appears in time and in history.
1. The act of predestination rests in the present time on the concrete calling and justification, and then in the time to come it is completed by the act of glorification. Established in God’s mystery, Paul expresses absolute certainty by using verbs in the past tense.  
2.  God’s work is “in Christ, predestined according to the plan (prothesis) of the one who has fulfilled everything according to the plan (boule) of His will” (Eph 1:11).  What is revealed is made clear to us and falls into the scope of our human liberty. It is an offer. Israel rejected this plan because it included the Gentiles. Paul does clearly distinguish two groups in mankind—the elect and the others, the old elect failed but the new accepted what has been” prepared for this glory long ago” (Rom 9:23). The new accepted what was prepared before time.

3. So Paul sees things from a point of view that we find difficult: we think of individuals and he thinks of Israel. Paul speaks of a plan of what we think of who. Here we can read (Eph and Rom and other letters by considering:

A)  You were dead 
B)   Now you were alive in Christ

C) Those who were under the Law must come to free grace

D) Those who were without the Law are justified by Christ’s death and resurrection by faith through grace.
E)  But to both Paul can say: “work for your salvation in fear and trembling. It is God, for His own loving purpose, who puts both the will and the action into you” (Ph 2:12). “We are His work, created in Christ Jesus in view of the good works that God has prepared in advance order that we might put them into practice”(Eph 2:10). 
  So everything takes place here below according to God’s plan
Our life in Jesus beyond our concepts

Fifth dialogue with abba Philemon

It was a cold day January 9 and as usual wind makes a special noise, the only noise you can hear in the Desert. I was reading a book on Christology. It was a dull book but I pressed on.

I went to see abba Philemon about 11 and he was gracious enough to open the door of his Cell for me.

As usual he asked me what I am reading and as usual it was a book in English. He said, “What is it about?” It is about the council of Chalcedon 451. 

Then he said, “Is it good?”

G: No I said it is dull.  

Phil: So why do you read it?

G: I have to teach a course on Christology next week

Phil: Ah then you teach about the Lord from papers.

G: Yes, what else.

Phil: No my brother, Jesus is alive. He is not an idea in a book, not even in the NT.

G: How would you teach others about Jesus?

Phil: How did Jesus himself teach others?

G: Sometime by parables, or by doing miracles or answering the Pharisees.  

Phil: Your answer is not good. Why did Jesus use parables?

G: To teach about the kingdom.

Phil: Then if the theme is the kingdom of God in the parables, was this an idea called the kingdom of God? Or was it God’s rule in our life and therefore it is not an idea on papers or in a book but is the encounter with God the Father of our Lord Jesus.

G: Yes you are right. 

Phil: Did you notice that our Lord used to say “the kingdom of God is like” but never ever he said this is the kingdom. Do you know why he said “it is like”?

G: I think because there is nothing really like the kingdom to which Jesus can point the index finger and say this is it. 

Phil: Good, then when our Lord says it is like and says a parable than you may notice that the parables and I mean all of them are about our relationship with the Father and with each other. So we face a revealed relationship not an idea. There has been and will be always a hidden war between persons and ideas. We love to put persons inside ideas and give each one we know not just a name but also a “label”. You must have noticed that we struggle with concepts and I meet people who come to see me and these persons have put too many concepts and definitions between them and the Lord. Last week three young men came from Alexandria they were troubled by a sermon they heard in their church about predestination. I tried to comfort them by saying that our Lord never told ideas or definitions to people who came to hear him and he never said if you don’t accept this or that idea you can’t become my disciple. But He said to the rich man, if you want eternal life go and sell all that you have and come and follow me. This was a call for a complete change of life of that rich man. It was not even a program. The end of the saying is rather unusual, “come and follow me”. He did not say follow me to the cross but just follow me and by being with me you will know me.

G: So why did you say about predestination?

Phil: Nothing, a disciple of Jesus has to follow Jesus and that is his predestination. You see, Jesus did not put one single idea or concept forward to any one, just come and follow me.

G: But, St. Paul mentioned predestination more than once.

Phil: St. Paul never mentioned predestination but he said that God “predestined us before the foundation of the world” and this was part of the plan of God to save the world. The three young men did not see this as an action of love but as an action of segregating humans and sending some to hell and some to heaven. I shuddered and I have to be silent for a while for this is one way of saying that God has limited his love to his foreknowledge.

G: You don’t deny God’s foreknowledge, I know you don’t because you are faithful to the biblical teaching?

Phil: Show me in the Bible one verse that says that God deals with us by his knowledge alone or that his love and mercy is subjected to his knowledge.    

G: There are no such verses, but how do you understand that God’s foreknowledge?

Phil: I don’t understand God’s foreknowledge and I advise you not to attempt but I have three things to share with you.

First: God gave us the gift of the image at our creation. This could not be designed to send some to hell and others to heaven.

Second: God the Father send his Son to die for all sinners. He did not declare that he came to die for those who are predestined.

Third: God calls and those who respond come and if there is a call to all not only to the predestined, then it is improper to think that the call is for all but that in that call there is a hidden call for the salvation of some and the damnation of others, for this is unworthy of the Father.

Now this is enough

I left his Cell unsettled and hoped for a chance to ask more questions but it was 5 days later, because abba Philemon disappeared and was not seen by any one.

Sixth Dialogue 

Our presuppositions that God is subjected to his attributes 

It is the 14th January 1959 and I was eager to return to Cairo but did not loose hope of seeing my friend before I leave. We met after Vespers and we walked to his Cell.

Phil: Brother George, why do we make God like us, I mean some one who struggles with his attributes, once God is merciful and then God is angry and so forth. It seems to me that some Christians don’t understand that the Jesus updated all the books of the OT. What is not seen in the teaching and the life, death, resurrection of our Lord, must be re-interpreted in the light of the final revelation according to (Heb 1:1- 3). Jesus is the last message that explains all that was said before in the OT.

G: Are you familiar with the name Marcian the Gnostic?

Phil: No, who was he?

G: He spilt the two Testaments and threw away the OT

Phil: This is evil indeed, but what I say is that the OT must be re- interpreted in the light of the NT not to be thrown away.

G: If I ask you to go back to predestination what is the best way of looking at this hard disturbing subject?

Phil: It is difficult for those who put God in a box of attributes and make God act according to what they put in that box. They want to put his mercy and love under the guidance of his foreknowledge. Then they arrange the verses that prove their plan. But God does not suffer from a split in his life that his own attributed rules him. We fallen humans are ruled by our nature but God is free and is not ruled by any attribute. One other problem is that love is not a nature in God, love is a relationship between the Three Persons of the Father, the Son and the Holy Spirit. A third problem is that God does not consult his attributes before He acts. So what can we do?

G: I don’t know what we can do!!!

Phil: My brothers, if all were known before all were created, and if God knew that evil will prevail in the life of some, and then God decided to create them to torture them in hell, if both of these ideas are correct, than the NT is not good news and it is not about salvation but of a secret plan that saw evil and yet did nothing about it. This does not recommend God to any one even the righteous ones for they would not know if they were predestined or not.

G: Wow 

Phil: Please try to understand that God had his foreknowledge and goodness and love, so God created us to give us freedom, to reveal himself to us and to let us love him by his Holy Spirit (Rom 5:5) and did not plan at all the end of anyone but those who come to him and participate in his life are save by unifying their will and their life with God and so they have chosen salvation not because the foreknowledge of God, but becasue they harmonized their life with that of Jesus and made their life one with the Lord. They planed their salvation according to God’s grace.  In fact here and now God does not reveal his foreknowledge to any one of us but his love. God loves all equally. In all the verses that Paul mentioned that we were predestined by God, all the verses declare that this is a plan of salvation not a plan to save some and to destroy some. We are predestined to be like his Son (Rom 8: 29). What is predestined is our status as the children of the Father not the names of certain individuals. If we add anything to this, this addition to this is not in the bible but has been added by other people who want to plan what God should do with the evil ones.

G: Surely you believe that there is hell

Phil: Yes I do, but I don’t believe in Christ to escape from eternal punishment, the Sweet Jesus is so sweet that I can’t avoid him or get away from him. He put this longing in my heart when I was a kid and since then this longing has taken over the whole of my life.

G: Are you aware that in the 4th century our great teachers did not differentiate between person and nature, and this means that God is not Three Persons plus one nature. The differentiation between person and nature belongs only to the created.

Phil: Brother George I am not a learned man, I don’t know that, but from the letters of St Paul I have learned a while a go that sin changed us and made us slaves to a fallen nature. Redemption frees us from this slavery. We have to be in Christ who is not a nature but is the living Lord. Now you have added something new to my life, that nature and person mean the same when we speak of God. This is very refreshing because the Son of God is called the Son of the Father’s love and that means that Jesus is not enslaved to love because we can as a result of sin and the ruling mortality in us become slaves to our love but God is free even in his love.

G: What makes us slaves to our love?

Phil: Lusts shackle us to something that looks good end even eternal. Lust has the power of mortality and that power of mortality drives us to seek in the fulfillment of our lusts our false notion of immortality.

G: If you don’t mind can we god back to predestination, because you said that it is our status as children through the grace of adoption. Is this a new nature?

Phil: If our Redeemer is not a nature but a person and a child is not a nature but a person, then God the Father revealed to us in Christ that we shall be like Him as free children. Here is a test for you, is the blood of Jesus in you?

G: Can you explain your question?

Phil: John said that id we sin the blood of Jesus Christ purifies from our sins? How does this take place?

G: Please tell me 

Phil: Naïve Christians think that this is by “faith” and actually they mean by thinking of the blood of Jesus in their minds. This is false. Blood means life and it is Jesus life who is alive in us and purifies us by our union in him. I hope that when you come to Christ, you cast our all your concepts and definitions because these are part of our Paganism and these are what create a nature in us. One last word George, does love act according to a law? If you say yes, you are a pagan because you made God the Father of our Lord Jesus Christ acts according to a law and that you deprived Him from his freedom to love. Law and love are mutually exclusive 

This is enough for now

Post Biblical

If you want the whole file on Predestination from Augustine to Calvin and R C Sproul please e mail Bob Walters

Predestination 

I

St. Augustine

Grace and free will

 Augustine is called, rightly, the Doctor of Grace, for his great work against the Pelagians who practically denied the need of grace for salvation. Augustine showed very well our total dependence on God. The Eastern Fathers had not denied this, did not bring it out so well. 

On human interaction with grace:

Every good work, even good will, is the work of God:

On the Grace of Christ (De gratia Christi) 25, 26: "For not only has God given us our ability and helps it, but He even works [brings about] willing and acting in us; not that we do not will or that we do not act, but that without His help we neither will anything good nor do it ."

On Grace and Free Will (De gratia et libero arbitrio) 16, 32: "It is certain that we will when we will; but He brings it about that we will good. . . . It is certain that we act when we act, but He brings it about that we act, providing most effective powers to the will. 

Ibid. 6. 15: "If then your merits are God's gifts, God does not crown your merits as your merits, but as His gifts." "  

Letter 154, 5. 16: "What then is the merit of man before grace by which merit he should receive grace? Since only grace makes every good merit of ours, and when God crowns our merits, He crowns nothing else but His own gifts." " 

(2) On the other hand, on the interaction of grace with our freedom, he lacks something. His theory is the delectatio victrix: if God shows me more pleasure in something good than in evil, I will choose good. Thus a poor donkey might starve to death, if placed an equal distance between two bails of hay.

But to be serious: His delight is in the category of final cause. He does not speak of efficient cause, which is surely needed, and which 2 Cor 3:5 and Phil 2: 13 really call for.

  On predestination:

Predestination is an arrangement of Providence to see someone gets either full membership in the Church, or gets to heaven. All early writers, East and West, tended to telescope the two. Scripture speaks always and only of predestination to full membership in Church. Only two passages, (Rom 8:9ff and Eph 1:3-11). In Romans, all of chapters 8, 9, 10, 11 mention predestination and they are on membership in Church. Ephesians 1 is too. There are of course things that are implications relative to predestination to heaven.

Basic question: does God decide to predestine to heaven with or without looking at a man's merits or demerits? All in the past have taken for granted that if He decides to predestine to heaven without looking, He does same for negative reprobation (letting one go). Or He decides both with looking.

Both views give impossible consequences. Augustine wants to make both decisions, favorable and unfavorable be given without looking. Easterners reject negative reprobation without looking at demerits.

Before Augustine, and even after him, no one spoke of   reprobation, not even negative, except in consideration of demerits. Augustine did not see that, and the unfortunate (massa damnata) the damned humanity theory, which said the whole human race by original sin became a massa damnata   God could throw the whole damned race into hell for original sin alone, without waiting for any personal sin.

God wanted to display mercy and justice. To display mercy, He chose a small percent to rescue; the rest He deserted and so they would go to hell.

He thought God picked those to rescue blindly, without any consideration of how they lived. He picked them not that He had any love for them, but merely to make a point. Augustine did not see it, but that was a denial of God's love. For to love is to will good to another for the other's sake. If I will good to another not for that other's sake, but for some outside purpose of mine, I am not loving that person, but using him.

So in that theory, God does not really love anyone, He merely uses the few for His own purposes, not for their sake. Hence, as we shall son see, he explicitly denied several times that "God wills all to be saved: (1 Tim 2:4) . He even said, as we shall soon see below, that it means nothing to God that most persons are damned, without a chance. Of course Augustine did not see this fact, or he would surely have stayed away from his theory. Actually, as we shall see later on, in about six places he implies the opposite of that theory, when his sense of God's goodness took over his thinking.

Further, he reached this theory chiefly by his misunderstanding of the verses in (Rom 8:29 through chapter 11). He thought it all referred to predestination to heaven or hell. (Hence, within that framework, he thought that the words of Romans 9:13,"I have loved Jacob and hated Esau" meant that God really hated Esau. And without even looking at Esau's life wanted to damn him) . Actually, Paul does not speak of one individual called Esau but it was a nation that been at odd with Israel. These words were treated in the handout on Romans and have no bearing on predestination 

 Prosper of Aquitaine is often called the great defender of Augustine. But he clearly contradicted Augustine on the massa damnata , three times. For example, in his Responsiones ad capitula obiectionum Gallorum 3: ". . . for this reason they were not predestined because they were foreseen as going to be such as a result of voluntary transgression . . . For they were not deserted by God so that they deserted God; but they deserted and were deserted. . . ."

How did  Augustine happen to reach such a position?

1. Tendency to allegorical interpretations: He first learned a solution to Manichean objections against Old Testament from St. Ambrose: (Confessions . 6, 4, 6) : "Joyfully I used to hear Ambrose saying in his sermons to the people, as though he were most diligently teaching a rule: 'The letter kills, but the spirit gives life,' when he opened up in a spiritual sense . . . those things which, taken literally, seemed to each perversity." Actually the words are from (2 Cor 3:6). It meant that the old regime of the law kills spiritually, the new regime of the spirit gives life. Both  Ambrose and Augustine were completely wrong in their understanding of this line of  Paul.

2. His view on God’s will: He was predisposed to deny it is universal, i.e. , God does not really want all to be saved. 

a) In natural order, he blurred the line between ordinary and miraculous things (On John's Gospel 6. 1) : "Because . . . His miracles, by which He rules the whole world . . . had become commonplace by constant experience . . . He reserved to Himself certain things which He would perform at opportune times, beyond the usual course and order of nature, so that they for whom the daily things had become commonplace might be amazed in seeing not greater but unusual things." In supernatural order: There was a similar failure to see clearly the line (Sermon 141, 1, 1) : ". . . who would dare to say that God lacked a way of calling, in b) which even Esau would apply his mind to faith, and join his will [to that] in which Jacob was justified?" I. 5. , Esau was reprobated, God could have used means which would have saved Esau, He did not. Therefore He did not will Esau's salvation! God wanted to damn him, and did so without even looking at the future faults of Esau! Augustine failed to understand Romans 9:13, which was quoting Malachi. The Semitic pattern meant: He loves one more, the other less. Further, love here means a decision to give full membership in the Church. So the mistake made by Augustine was dreadful!

 His actual comments on God's  will is clear in his book,  Enchiridion 103: "When we hear and read in sacred Scripture that He wills all men to be saved . . . we must . . . so understand [it] . . . as if it were said that no man is saved except whom He wants [to be saved]. . . . Or certainly it was so said . . . not that there is no man whom He is unwilling to have saved, He who was unwilling to perform the wonders of miracles among those whom He says would have done penance it He had done them: but in such a way that we understand 'all men' to mean the whole human race, distributed into various categories: kings, private citizens, nobles, ordinary men, lofty, lowly, learned, unlearned. . . ."

 And in De correptione et gratia 14. 44: "And that which is written that which is written that 'he wills all men to be saved and yet not all are saved, can be understood in many ways, of which we have mentioned some in other works, but I shall give one here. It is said in such a way . . . that all the predestined are meant: for the whole human race is in them." And again in the same book (15, 47): "That 'God wills all men to be saved' can be understood also in this way: that He causes us to wish [that all men be saved]. . . ." also letter 217 that all of this letter should be read but here paragraphs, 6, 19: ". . . and so that which is said, 'God wills all men to be saved' although He is unwilling that so many be saved, is said for this reason: that all who are saved, are not saved except by His will."

It is tragically obvious that Augustine completely denied the clear sense of Scripture here. Further, since to love is to will good to another for the other's sake, then when God says He wills all to be saved, it means He loves all. Augustine was denying the love of God, without realizing it of course.

Augustine on Predestination and  Massa damnata:

As we said above, from an allegorical interpretation of Romans 9, chiefly verses 19-24, Augustine said the whole race is as a mass of potters's clay made out of  original sin—all could be sent to hell for that fact of original sin alone (infants dying without baptism are damned) . First, there was and is no support for such an allegorical interpretation. More importantly, he was sadly wrong. Original sin alone does not Explicit texts:

a)Ad Simplicianum 1, 2, 16: "Therefore all men are . . . one condemned mass [massa damnata] of sin, that owes a debt of punishment to the divine and supreme justice. Whether it [the debt] be exacted, or whether it be condoned, there is no injustice."

b) Enchiridion 27: ". . . the whole condemned mass of the human race lay in evils, or even rolled about in them, and was precipitated from evils into evils. . . ."

c) City of God 21, 12: "Hence there is a condemned mass of the whole human race . . . so that no one would be freed from this just and due punishment except by mercy and undue grace; and so the human race is divided [into two parts] so that in some it may be shown what merciful grace can do, in others, what just vengeance can do. . . . In it [punishment] there are many more than in [mercy] so that in this way there may be shown what is due to all."

Letter 190. 3. 12: He said that reprobates are so much more numerous than the saved that "by an incomparable number they are more numerous than those whom He deigned to predestine as sons of the promise to the glory of His kingdom; so that by the very number of those rejected, it might he shown that the number, howsoever large, of the justly damned is of no importance with a just God. . . ." Which implies that God does not will all to be saved: hence Augustine's explicit denial, several times, of the words of 1 Tim 2:4. Hence too, as we said above, God does not really love anyone: He merely uses a few to show mercy.

 Augustine says in his book, On the predestination of the saints 17: "Let us, then, understand the call by which the elect are made [elect]: [they are] not [persons] who are chosen because they have believed, but [they are persons] who are chosen so that they may believe. For even the Lord Himself made this [call] sufficiently clear when He said: 'You have not chosen me, but I have chosen you.”

 By saying in his Enchiridion 99: "For grace alone distinguishes the redeemed from the lost, whom a common cause from [their] beginning had joined into one mass of perdition. . . ." Augustine prepares the way for later Western development. In letter 194, 8, 35: "it is, moreover, marvelous into what precipices they hurl themselves, in their fear of the nets of truth, when they are pressed by these difficulties. 'It was for this reason' they say, 'that He hated of those not yet born [Esau] and loved the other [Jacob] because He foresaw their future works. ' Who would not be surprised that this most keen thought could be lacking to the Apostle? . . . . This, then, was the place for him to say what these think: 'For God foresaw their future works', when He said that 'the elder would serve the lesser. ' But the Apostle did not say this, but instead, lest anyone dare to boast of the merits of his works, he wanted what he did say to be able to teach the grace and glory of God."  

 Augustine's implication on reprobation is found in: e. g. , De diversis quaest. 83, 68, 5: De correptione et gratia 13, 42; De peccatorum meritis et remissione 2, 17, 26; De actis cum Felice Manichaeo 2, 8 

  Enchiridion 99: ". . . grace alone distinguishes the redeemed from the lest, whom a common cause from [their] beginning had joined into one mass of perdition. . . .") . [Written 388-98 A. D. In saying those who did not come must attribute it only to themselves, he is taking position opposite to massa damnata, where the first reason for their not coming is not their own will but God's desertion of them

 On correction and grace 13, 42: "Those, then, who do not belong to that most certain and most happy number [of the predestined] are judged most justly according to their merits. For they either lie under the sin which they contracted originally by generation.

On the merits and remission of sins 2, 17, 26: "Men are not willing to do what is right either because the fact that it is right is hidden from the, or because it does not please them. It is from the grace of God, which helps the wills of man, that that which was hidden becomes known, and that which did not please become sweet. The reason why they are not helped [by grace] is in themselves, not in God, whether they are predestined to damnation because of the wickedness of their pride, or whether they are to be judged and emended, contrary to the wickedness of their pride if they are sons of mercy." [Written  about 411].

 The debate with Felix the Manichean 2, 8: "Felix said: You call Manichaeus cruel for saying these things. What do we say about Christ who said: Go into eternal fire? Augustine said: He said this to sinners. Felix said: These sinners, why were they not purified? Augustine said: Because they did not will [it]. Felix said: Because they did not will it —did you say that? Augustine said: Yes, I said it: Because they did not will it." [written 398].

 Tracts on the Gospel of St. John 53, 6: " 'They were not able to believe', since Isaiah the prophet predicted it; and the prophet predicted it, because God had foreseen that this would happen. But if I am asked why they were not able, I reply quickly: Because they did not want to: For God foresaw their evil will, and He from whom the future things cannot be hidden announced it in advance through the prophet. But, you say, the prophet speaks of another cause, not of their will. What cause does the prophet speak of? Because 'God gave them a spirit of compunction, eyes so that they did not see, and ears, so that they did not hear, and He blinded their eyes and hardened their heart'. I reply that their will merited even this." [written 413-18].

  On instructing the ignorant 52: "The merciful God, wanting to deliver men, if they are not enemies to Him and do not resist the mercy of their Creator, sent His only—begotten Son." [written 399].

  Sermon 294. 3:After quoting Mt. 25 on the last judgment: "In the one place He names the kingdom; in the other place, damnation with the devil. There is no middle place left where you could put the infants. There will be judgment for the living and the dead: some at the right, others at the left: I do not know anything else."

Enchiridion 93: "The mildest of all will be the punishment of those who have contracted nothing but original sin"

Letter  166. 6. 16: "But when we come to the punishment of infants, believe me I am in a very tight spot, nor do I find at all what I could answer." 

The Official Voice of the Roman Church

The Council of Florence in 1439, in DS 1306 taught: "The souls of those who depart in actual mortal sin or in original sin only, go at once into the realm of the dead, to be punished with different penalties."

 The Council of Pistoia: It tried to teach that the idea of a limbo for unbaptized infants was a Pelagian fable. Pius VI in 1794, in DS 2626 condemned that teaching.

Pius IX in Quanto conficiamur moerore of August 10, 1863 (DS 2866) said: "God. . . in His supreme goodness and clemency, by no means allows anyone to be punished with eternal punishments who does not have the guilt of voluntary fault."

 Catechism of the Catholic Church: In # 1261, after carefully explaining that those who without fault do not find the Church, can still be saved, quoted the words of Christ (Mk 10:14) "Let the little children come to me, and do not prevent them," added: "[this] permits us to have hope that there is a way to salvation for infants who die without Baptism." A local Council of Carthage in 418 taught, in Canon 3 (DS 224) : "Of anyone says that. . . in the kingdom of heaven there will be some middle place, or a place elsewhere, where the infants live as blessed who have departed from this life without Baptism. . . let him be anathema."

II
John Calvin: On Predestination

John  Calvin's main theological work is  the Institutes of the Christian Religion was published, and expanded, in a number of Latin and French editions. (In fact it was among the first serious texts to be published in French). The text below is from the chapter on predestination.  
THE covenant of life not being equally preached to all, and among those to whom it is preached not always finding the same reception, this diversity discovers the wonderful depth of the Divine judgment. Nor is it to be doubted that this variety also follows, subject to the decision of God's eternal election. If it be evidently the result of the Divine will, that salvation is freely offered to some, and others are prevented from attaining it---this immediately gives rise to important and difficult questions, which are incapable of any other explication, than by the establishment of pious minds in what ought to be received concerning election and predestination---a question, in the opinion of many, full of perplexity; for they consider nothing more unreasonable, than that, of the common mass of mankind, some should be predestinated to salvation, and others to destruction. But how unreasonably they perplex themselves will afterwards appear from the sequel of our discourse. Besides, the very obscurity which excites such dread, not only displays the utility of this doctrine, but shows it to be productive of the most delightful benefit. We shall never be clearly convinced as we ought to be, that our salvation flows from the fountain of God's free mercy, till we are acquainted with His eternal election, which illustrates the grace of God by this comparison, that He adopts not all promiscuously to the hope of salvation, but gives to some what He refuses to others. 

Ignorance of this principle evidently detracts from the Divine glory, and diminishes real humility. But according to Paul, what is so necessary to be known, never can be known, unless God, without any regard to works, chooses those whom He has decreed. "At this present time also, there is a remnant according to the election of grace. And if by grace, then it is no more of works; otherwise, grace is no more grace. But if it be of works, then it is no more grace; otherwise, work is no more work." If we need to be recalled to the origin of election, to prove that we obtain salvation from no other source than the mere goodness of God, they who desire to extinguish this principle, do all they can to obscure what ought to be magnificently and loudly celebrated, and to pluck up humility by the roots. In ascribing the salvation of the remnant of the people to the election of grace, Paul clearly testifies, that it is then only known that God saves whom upon which there can be no claim. They who shut the gates to prevent anyone from presuming to approach and taste this doctrine, do no less injury to man than to God; for nothing else will be sufficient to produce in us suitable humility, or to impress us with a due sense of our great obligations to God. Nor is there any other basis for solid confidence, even according to the authority of Christ, who, to deliver us from all fear, and render us invincible amidst so many dangers, snares, and deadly conflicts, promises to preserve in safety all whom the Father has committed to His care. 

Whence we infer, that they who know not themselves to be God's peculiar people will be tortured with continual anxiety; and therefore, that the interest of all believers, as well as their own, is very badly consulted by those who, blind to the three advantages we have remarked, would wholly remove the foundation of our salvation. And hence the Church rises to our view, which otherwise, as Bernard justly observes, could neither be discovered nor recognized among creatures, being in two respects wonderfully concealed in the bosom of a blessed predestination, and in the mass of a miserable damnation. But before I enter on the subject itself, I must address some preliminary observations to two sorts of persons. The discussion of predestination---a subject of itself rather intricate---is made very perplexed, and therefore dangerous, by human curiosity, which no barriers can restrain from wandering into forbidden labyrinths, and soaring beyond its sphere, as if determined to leave none of the Divine secrets unscrutinized or unexplored. As we see multitudes everywhere guilty of this arrogance and presumption, and among them some who are not censurable in other respects, it is proper to admonish them of the bounds of their duty on this subject. First, then, let them remember that when they inquire into predestination, they penetrate the inmost recesses of Divine wisdom, where the careless and confident intruder will obtain no satisfaction to his curiosity, but will enter a labyrinth from which he will find no way to depart. For it is unreasonable that man should scrutinize with impunity those things which the Lord has determined to be hidden in himself; and investigate, even from eternity, that sublimity of wisdom which God would have us to adore and not comprehend, to promote our admiration of His glory. The secrets of His will which He determined to reveal to us, He discovers in His word; and these are all that He foresaw would concern us or conduce to our advantage. 

II. "We are come into the way of faith," says Augustine; "let us constantly pursue it. It conducts into the king's palace, in which are hidden all the treasures of wisdom and knowledge. For the Lord Christ Himself envied not His great and most select disciples when He said, 'I have many things to say unto you, but ye cannot bear them now.' We must talk, we must improve, we must grow, that our hearts may be able to understand those things of which we are at present incapable. If the last day finds us improving, we shall then learn what we never could learn in the present state." If we only consider that the word of the Lord is the only way to lead us to an investigation of all that ought to be believed concerning Him, and the only light to enlighten us to behold all that ought to be seen of Him, this consideration will easily restrain and preserve us from all presumption. For we shall know that when we have exceeded the limits of the word, we shall get into a devious and darksome course, in which errors, slips, and falls, will often be inevitable. Let us, then, in the first place, bear in mind, that to desire any other knowledge of predestination than what is unfolded in the word of God, indicates as great folly, as a wish to walk through unpassable roads, or to see in the dark. Nor let us be ashamed to be ignorant of some things relative to a subject in which there is a kind of learned ignorance. Rather let us abstain with cheerfulness from the pursuit of that knowledge, the affectation of which is foolish, dangerous, and even fatal. But if we are stimulated by the wantonness of intellect, we must oppose it with a reflection calculated to repress it, that as "it is not good to eat much honey, so for men to search their own glory, is not glory." For there is sufficient to deter us from that presumption, which can only precipitate us into ruin. 

III. Others, desirous of remedying this evil, will have all mention of predestination to be as it were buried; they teach men to avoid every question concerning it as they would a precipice. Though their moderation is to be commended, in judging that mysteries ought to be handled with such great sobriety, yet, as they descend too low, they have little influence on the mind of man, which refuses to submit to unreasonable restraints. To observe, therefore, the legitimate boundary on this side also, we must recur to the word of the Lord, which affords a certain rule for the understanding. For the Scripture is the school of the Holy Spirit, in which, as nothing necessary and useful to be known is omitted, so nothing is taught which is not beneficial to know. Whatever, therefore, is declared in the Scripture concerning predestination, we must be cautious not to withhold from believers, lest we appear either to defraud them of the favor of their God, or to reprove and censure the Holy Spirit for publishing what it would be useful by any means to suppress. Let us, I say, permit the Christian man to open his heart and his ears to all the discourses addressed to him by God, only with this moderation, that as soon as the Lord closes his sacred mouth, he shall also desist from further inquiry. This will be the best barrier of sobriety, if in learning we not only follow the leadings of God, but as soon as he ceases to teach, we give up our desire of learning. Nor is the danger they dread, sufficient to divert our attention from the oracles of God. It is a celebrated observation of Solomon, that "it is the glory of God to conceal a thing." But, as both piety and common sense suggest that this is not to be understood generally of every thing, we must seek for the proper distinction, lest we content ourselves with brutish ignorance under the pretext of modesty and sobriety. Now, this distinction is clearly expressed in a few words by Moses "The secret things," he says, "belong unto the Lord our God; but those things which are revealed belong unto us, and to our children forever, that we may do all the words of this law." For we see how he enforces on the people attention to the doctrine of the law only by the celestial decree, because it pleased God to promulgate it; and restrains the same people within those limits with this single reason, that it is not lawful for mortals to intrude into the secrets of God. 

IV. Profane persons, I confess, suddenly lay hold of something relating to the subject of predestination, to furnish occasion for objections, cavils, reproaches, and ridicule. But if we are frightened from it by their impudence, all the principal articles of the faith must be concealed, for there is scarcely one of them which such persons as these leave unviolated by blasphemy. The refractory mind will discover as much insolence, on hearing that there are three persons in the Divine essence, as on being told, that when God created man, He foresaw what would happen concerning him. Nor will they refrain from derision on being informed that little more than five thousand years have elapsed since the creation of the world. They will ask why the power of God was so long idle and asleep. Nothing can be advanced which they will not endeavor to ridicule. Must we, in order to check these sacrileges, say nothing of the Divinity of the Son and Spirit, or pass over in silence the creation of the world? In this instance, and every other, the truth of God is too powerful to dread the detraction of impious men; as is strenuously maintained by Augustine, in his treatise on the Perseverance of the Faithful. We see the false apostles, with all their defamation and accusation of the true doctrine of Paul, could never succeed to make him ashamed of it. Their assertion, that all this discussion is dangerous to pious minds, because it is inconsistent with exhortations, shakes their faith, and disturbs and discourages the heart itself, is without any foundation. Augustine admits, that he was frequently blamed, on these accounts, for preaching predestination too freely; but he readily and amply refutes them. 

But as many and various absurdities are crowded upon us here, we prefer reserving every one to be refuted in its proper place. I only desire this general admission, that we should neither scrutinize those things which the Lord has left concealed, nor neglect those which He has openly exhibited, lest we be condemned for excessive curiosity on the one hand, or for ingratitude on the other. For it is judiciously remarked by Augustine, that we may safely follow the Scripture, which proceeds as with the pace of a mother stooping to the weakness of a child. that it may not leave our weak capacities behind. But persons who are so cautious or timid, as to wish predestination to be buried in silence, lest feeble minds should be disturbed,-with what pretext, I ask, will they gloss over their arrogance, which indirectly charges God with foolish inadvertency, as though He foresaw not the danger which they suppose they have had the penetration to discover. Whoever, therefore, endeavors to raise prejudices against the doctrine of predestination, openly reproaches God, as though something had inconsiderately escaped from Him that is pernicious to the Church. 

V. Predestination, by which God adopts some to the hope of life, and adjudges others to eternal death, no one, desirous of the credit of piety, dares absolutely to deny. But it is involved in many cavils, especially by those who make foreknowledge the cause of it. We maintain, that both belong to God; but it is preposterous to represent one as dependent on the other. When we attribute foreknowledge to God, we mean that all things have ever been, and perpetually remain, before His eyes, so that to His knowledge nothing in future or past, but all things are present; and present in such a manner, that He does not merely conceive of them from ideas formed in His mind, as things remembered by us appear present to our minds, but really beholds and sees them as if actually placed before Him. And this foreknowledge extends to the whole world, and to all the creatures. Predestination we call the eternal decree of God, by which He has determined in Himself what would have to become of every individual of mankind. For they are not all created with a similar destiny; but eternal life is fore-ordained for some, and eternal damnation for others. Every man, therefore, being created for one or the other of these ends, we say, he is predestinated either to life or to death. This God has not only testified in particular persons, but has given a specimen of it in the whole posterity of Abraham, which should evidently show the future condition of every nation to depend upon His decision. "When the Most High divided the nations, when he separated the sons of Adam, the Lord's portion was His people; Jacob was the lot of His inheritance." 

The separation is before the eyes of all: in the person of Abraham, as in the dry trunk of a tree, one people is peculiarly chosen to the rejection of others: no reason for this appears, except that Moses, to deprive their posterity of all occasion of glorying, teaches them that their exaltation is wholly from God's gratuitous love. He assigns this reason for their deliverance, that "He loved their fathers, and chose their seed after them." More fully in another chapter: "The Lord did not set His love upon you, nor choose you, because you were more in number than any people; but because the Lord loved you." He frequently repeats the same admonition: "Behold, the heaven is the Lord's thy God, the earth also, with all that therein is. Only the Lord had a delight in thy fathers to love them, and He chose their seed after them." In another place, sanctification is enjoined upon them, because they were chosen to be a peculiar people. And again, elsewhere, love is asserted to be the cause of their protection. It is declared by the united voice of the faithful, "He hath chosen our inheritance for us, the excellency of Jacob, whom He loved." For the gifts conferred on them by God, they all ascribe to gratuitous love, not only from a consciousness that these were not obtained by any merit of theirs, but from a conviction, that the holy patriarch himself was not endued with such excellence as to acquire the privilege of so great an honor for himself and his posterity. And the more effectually to demolish all pride, he reproaches them with having deserved no favor, being "a stiff-necked and rebellious people." The prophets also frequently reproach the Jews with the unwelcome mention of this election, because they had shamefully departed from it. Let them, however, now come forward, who wish to restrict the election of God to the desert of men, or the merit of works. When they see one nation preferred to all others---when they hear that God had no inducement to be more favorable to a few, and ignoble, and even disobedient and obstinate people---will they quarrel with him because he has chosen to give such an example of mercy? But their obstreperous clamors will not impede this work, nor will the reproaches they hurl against Heaven, injure or affect his justice; they will rather recoil upon their own heads. Lo, this principle of the gracious covenant, the Israelites are also recalled whenever thanks are to be rendered to God, or their hopes are to be raised for futurity. "He hath made us, and not we ourselves," says the Psalmist: "we are His people, and the sheep of His pasture." It is not without reason that the negation is added, "not we ourselves," that they may know that of all the benefits they enjoy, God is not only the Author, but derived the cause from Himself, there being nothing in them deserving of such great honor. He also enjoins them to be content with the mere good pleasure of God, in these words: "O ye seed of Abraham His servant, ye children of Jacob His chosen." And after having recounted the continual benefits bestowed by God as fruits of election, he at length concludes that He had acted with such liberality, "because He remembered His covenant." 

Consistent with this doctrine is the song of the whole Church: "Thy right hand, and Thine arm, and the light of Thy countenance, gave our fathers the land, because Thou hadst a favor unto them." It must be observed that where mention is made of the land, it is a visible symbol of the secret separation, which comprehends adoption. David, in another place, exhorts the people to the same gratitude: "Blessed is the nation whose God is the Lord; and the people whom He hath chosen for His own inheritance." Samuel animates to a good hope: "The Lord will not forsake His people, for His great name's sake; because it hath pleased the Lord to make you His people." David, when his faith is assailed, thus arms himself for the conflict: "Blessed is the man whom Thou choosest, and causest to approach unto Thee; he shall dwell in Thy courts." But since the election hidden in God has been confirmed by the first deliverance, as well as by the second and other intermediate blessings, the word choose is transferred to it in Isaiah: "The Lord will have mercy on Jacob, and will yet choose Israel;" because, contemplating a future period, He declares that the collection of the residue of the people, whom He had appeared to have forsaken; would be a sign of the stable and sure election, which had likewise seemed to fail. When He says also, in another place, "I have chosen thee, and not cast thee away," He commends the continual course of His signal liberality and paternal benevolence. The angel, in Zachariah, speaks more plainly: "The Lord shall choose Jerusalem again;" as though His severe chastisement had been a rejection, or their exile had been an interruption of election; which, nevertheless, remains inviolable, though the tokens of it are not always visible. 

VI. We must now proceed to a second degree of election, still more restricted, or that in which the Divine grace was displayed in a more special manner, when of the same race of Abraham God rejected some, and by nourishing others in the Church, proved that He retained them among His children. Israel at first obtained the same station as his brother Isaac, for the spiritual covenant was equally sealed in him by the symbol of circumcision. He is cut off; afterwards Esau; lastly, an innumerable multitude, and almost all Israel. In Isaac the seed was called; the same calling continued in Jacob. God exhibited a similar example in the rejection of Saul, which is magnificently celebrated by the Psalmist: "He refused the tabernacle of Joseph, and chose not the tribe of Ephraim, but chose the tribe of Judah ;" and this the sacred history frequently repeats, that the wonderful secret of Divine grace may be more manifest in that change. I grant, it was by their own crime and guilt that Ishmael, Esau, and persons of similar characters, fell from the adoption; because the condition annexed was, that they should faithfully keep the covenant of God, which they perfidiously violated. Yet it was a peculiar favor of God, that He deigned to prefer them to other nations; as it is said in the Psalms: "He hath not dealt so with any nation; and so for His judgments, they have not known them." But I have justly said that here are two degrees to be remarked; for in the election of the whole nation, God has already shown that in His mere goodness He is bound by no laws, but is perfectly free, so that none can require of Him an equal distribution of grace, the inequality of which demonstrates it to be truly gratuitous. Therefore Malachi aggravates the ingratitude of Israel, because, though not only elected out of the whole race of mankind, but also separated from a sacred family to be a peculiar people, they perfidiously and impiously despised God their most beneficent Father. "Was not Esau Jacob's brother? saith the Lord: yet I loved Jacob, and I hated Esau." For God takes it for granted, since both were sons of a holy father, successors of the covenant, and branches from a sacred root, that the children of Jacob were already laid under more than common obligations by their admission to that honor; but Esau, the first-born, having been rejected, and their father, though inferior by birth, having been made the heir, He proves them guilty of double ingratitude, and complains of their violating this two-fold claim. 

VII. Though it is sufficiently clear, that God, in his secret counsel, freely chooses whom He will, and rejects others, His gratuitous election is but half displayed till we come to particular individuals, to whom God not only offers salvation, but assigns it in such a manner, that the certainty of the effect is liable to no suspense or doubt. These are included in that one seed mentioned by Paul; for though the adoption was deposited in the hand of Abraham, yet many of his posterity being cut off as putrid members, in order to maintain the efficacy and stability of election, it is necessary to ascend to the head, in whom their heavenly Father has bound His elect to each other, and united them to Himself by an indissoluble bond. Thus the adoption of the family of Abraham displayed the favor of God, which He denied to others; but in the members of Christ there is a conspicuous exhibition of the superior efficacy of grace; because, being united to their head, they never fail of salvation. Paul, therefore, justly reasons from the passage of Malachi which I have just quoted, that where God, introducing the covenant of eternal life, invites any people to Himself, there is a peculiar kind of election as to part of them, so that he does not efficaciously choose all with indiscriminate grace. The declaration, "Jacob have I loved," respects the whole posterity of the patriarch, whom the prophet there opposes to the descendants of Esau. 

Yet this is no objection to our having in the person of one individual a specimen of the election, which can never fail of attaining its full effect. These, who truly belong to Christ, Paul correctly observes, are called "a remnant;" for experience proves, that of a great multitude the most part fall away and disappear, so that often only a small portion remains. That the general election of a people is not always effectual and permanent, a reason readily presents itself, because, when God covenants with them, He does not also give the spirit of regeneration to enable them to preserve in the covenant to the end; but the eternal call, without the internal efficacy of grace. which would be sufficient for their preservation, is a kind of medium between the rejection of all mankind and the election of the small number of believers. The whole nation of Israel was called "God's inheritance," though many of them were strangers; but God, having firmly covenanted to their Father and Redeemer, regards that gratuitous favor rather than the defection of multitudes; by whom His truth was not violated, because His preservation of a certain remnant to Himself, made it evident that His calling was without repentance. For God's collection of a Church for himself, from time to time, from the children of Abraham, rather than from the profane nations, was in consideration of his covenant, which, being violated by the multitude, He restricted to a few, to prevent a total failure. Lastly, the general adoption of the seed of Abraham was a visible representation of a greater blessing, which God conferred on the few out of the multitude. 

This is the reason that Paul so carefully distinguishes the descendants of Abraham according to the flesh, from His spiritual children called after the example of Isaac. Not that the mere descent from Abraham was a vain and unprofitable thing, which could not be asserted without depreciating the covenant; but because to the latter alone the immutable counsel of God, in which He predestinated whom He would, was of itself effectual to salvation. But I advise my readers to adopt no prejudice on either side, till it shall appear from adduced passages of Scripture what sentiments ought to be entertained. In conformity, therefore, to the clear doctrine of the Scripture, we assert, that by an eternal and immutable counsel, God has once for all determined, both whom He would admit to salvation, and whom He would condemn to destruction. We affirm that this counsel, as far as concerns the elect, is founded on His gratuitous mercy, totally irrespective of human merit; but that to those whom He devotes to condemnation, the gate of life is closed by a just and irreprehensible, but incomprehensible, judgment. In the elect, we consider calling as an evidence of election, and justification as another token of its manifestation, till they arrive in glory, which constitutes its completion. As God seals His elect by vocation and justification, so by excluding the reprobate from the knowledge of His name and the sanctification of His Spirit, He affords an indication of the judgment that awaits them. Here I shall pass over many fictions fabricated by foolish men to overthrow predestination. It is unnecessary to refute things which, as soon as they are advanced, sufficiently prove their own falsehood. I shall dwell only on these things which are subjects of controversy among the learned, or which may occasion difficulty to simple minds, or which impiety speciously pleads in order to stigmatize the Divine justice.

Source. 

From: Oliver J. Thatcher, ed., The Library of Original Sources (Milwaukee: University Research Extension Co., 1907), Vol. V: 9th to 16th Centuries, pp.    141-150.

John Calvin: Free Will and Predestination Institutes of the Christian Religion (1537)

In the second passage Calvin states his doctrine of predestination: God has foreknowledge of all that will happen; all humans sin and deserve only condemnation, but God has pre-ordained, at the beginning of time, who it is that He will graciously save--in Calvin's words, "favored with the government of His Spirit." We, of course, cannot understand why some are saved and others not. (This very difficult doctrine can be traced way back to the thought of St. Augustine, but it is not a central element of his theology or of most Christian theology as it is for Calvin's.) 

How, according to Calvin, does God know all things, past, present and future? Is it the way we humans do, or is it different?
Since we have seen that the domination of sin, from the time of its subjugation of the first man, not only extends over the whole race, but also exclusively possesses every soul; it now remains to be more closely investigated, whether we are despoiled of all freedom, and, if any particle of it yet remain, how far its power extends. . . . 

Now when I assert that the will, being deprived of its liberty, is necessarily drawn or led into evil, I should wonder if anyone considered it as a harsh expression, since it has nothing in it absurd, nor is it unsanctioned by the custom of good men. It offends those who know not how to distinguish between necessity and compulsion. But if anyone should ask them whether God is not necessarily good, and whether the devil is not necessarily evil, what answer will they make? For there is such a close connection between the goodness of God and His divinity that His deity is not more necessary than His goodness. But the devil is by his fall so alienated from communion with all that is good that he can do nothing but what is evil. But if anyone should sacrilegiously object that little praise is due to God for His goodness, which He is constrained (1) to preserve, shall we not readily reply that His inability to do evil arises from His infinite goodness and not from the impulse of violence? Therefore if a necessity of doing well impairs not the liberty of the divine will in doing well if the devil, who cannot but do evil, nevertheless sins voluntarily; who then will assert that man sins less voluntarily, because he is under a necessity of sinning? This necessity Augustine everywhere maintains, and even when he was pressed . . . he confidently expressed himself in these terms: "By means of liberty it came to pass that man fell into sin; but now the penal depravity consequent on it, instead of liberty, has introduced necessity." And whenever the mention of this subject occurs, he hesitates not to speak in this manner of the necessary servitude of sin. We must therefore observe this grand point of distinction, that man, having been corrupted by his fall, sins voluntarily, not with reluctance or constraint; with the strongest propensity of disposition, not with violent coercion; with the bias of his own passions, and not with external compulsion: yet such is the pravity(2) of his nature that he cannot be excited and biased to anything but what is evil. . . . 

When the will of a natural man is said to be subject to the power of the devil, so as to be directed by it, the meaning is, not that it resists and is compelled to a reluctant submission, as masters compel slaves to an unwilling performance of their commands; but that, being fascinated by the fallacies of Satan, it necessarily submits itself to all his directions. For those whom the Lord does not favor with the government of His Spirit, He abandons in righteous judgment to the influence of Satan. . . . 

When we attribute foreknowledge to God, we mean that all things have ever been, and perpetually remain, before His eyes, so that to His knowledge nothing is future or past, but all things are present: and present in such a manner that He does not merely conceive of them from ideas formed in His mind, as things remembered by us appear present to our minds, but really beholds and sees them as if actually placed before Him. And this foreknowledge extends to the whole world and to all the creatures. Predestination we call the eternal decree of God, by which He hath determined in Himself what He would have to become of every individual of mankind. For they are not all created with a similar destiny; but eternal life is foreordained for some, and eternal damnation for others.

III

R. C. Sproul

 "A horrible decree ...." "Most ruthless statement. . . ." "A terrible theological theory. . . ." "An illegitimate inference of logic. . ." These and other similar epithets have been used frequently to articulate displeasure and revulsion at the Reformed doctrine of double predestination. Particularly abhorrent to many is the notion that God would predestinate (in any sense) the doom of the reprobate.

The "Double" of Predestination
The goal of this essay is not to provide a comprehensive analysis, exposition, or defense of the doctrine of election or predestination. Rather, the essay is limited to a concern for the "double" aspect of predestination with particular reference to the question of the relationship of God's sovereignty to reprobation or preterition.
     The use of the qualifying term "double" has been somewhat confusing in discussions concerning predestination. The term apparently means one thing within the circle of Reformed theology and quite another outside that circle and at a popular level of theological discourse. The term "double" has been set in contrast with a notion of "single" predestination. It has also been used as a synonym for a symmetrical view of predestination which sees election and reprobation being worked out in a parallel mode of divine operation. Both usages involve a serious distortion of the Reformed view of double predestination.

Viewing double predestination as a distinction from single predestination may be seen in the work of Emil Brunner. Brunner argues that it is impossible to deduce the doctrine of double predestination from the Bible. He says:

The Bible does not contain the doctrine of double predestination, although in a few isolated passages it seems to come close to it. The Bible teaches that all salvation is based on the eternal Election of God in Jesus Christ, and that this eternal Election springs wholly and entirely from God's sovereign freedom. But wherever this happens, there is no mention of a decree of rejection. The Bible teaches that alongside of the elect there are those who are not elect, who are "reprobate," and indeed that the former are the minority and the latter the majority; but in these passages the point at issue is not eternal election but "separation" or "selection" in judgment. Thus the Bible teaches that there will be a double outcome of world history, salvation and ruin, Heaven and hell. But while salvation is explicitly taught as derived from the eternal election, the further conclusion is not drawn that destruction is also based upon a corresponding decree of doom.1
Here Brunner argues passionately, though not coherently, for "single" predestination. There is a decree of election, but not of reprobation. Predestination has only one side — election. In this context, double predestination is "avoided" (or evaded) by the dialectical method. The dialectical method which sidesteps logical consistency has had a pervasive influence on contemporary discussions of double predestination. A growing antipathy to logic in theology is manifesting itself widely. Even G. C. Berkouwer seems allergic to the notion that logic should play a role in developing our understanding of election.
     It is one thing to construct a theology of election (or any other kind of theology) purely on the basis of rational speculation. It is quite another to utilize logic in seeking a coherent understanding of biblical revelation. Brunner seems to abhor both.

Let us examine the "logic" of Brunner's position. He maintains that (1) there is a divine decree of election that is eternal; (2) that divine decree is particular in scope ("There are those who are not elect"); (3) yet there is no decree of reprobation. Consider the implications. If God has predestined some but not all to election, does it not follow by what Luther called a "resistless logic" that some are not predestined to election? If, as Brunner maintains, all salvation is based upon the eternal election of God and not all men are elect from eternity, does that not mean that from eternity there are non-elect who most certainly will not be saved? Has not God chosen from eternity not to elect some people? If so, then we have an eternal choice of non-election which we call reprobation. The inference is clear and necessary, yet some shrink from drawing it.
     I once heard the case for "single" predestination articulated by a prominent Lutheran theologian in the above manner. He admitted to me that the conclusion of reprobation was logically inescapable, but he refused to draw the inference, holding steadfastly to "single" predestination. Such a notion of predestination is manifest nonsense.
     Theoretically there are four possible kinds of consistent single predestination. (1) Universal predestination to election (which Brunner does not hold); (2) universal predestination to reprobation (which nobody holds); (3) particular predestination to election with the option of salvation by self-initiative to those not elect (a qualified Arminianism) which Brunner emphatically rejects; and (4) particular predestination to reprobation with the option of salvation by self-initiative to those not reprobate (which nobody holds). The only other kind of single predestination is the dialectical kind, which is absurd. (I once witnessed a closed discussion of theology between H. M. Kuitert of the Netherlands and Cornelius Van Til of Westminster Seminary. Kuitert went into a lengthy discourse on theology, utilizing the method of the dialectic as he went. When he was finished, Dr. Van Til calmly replied: "Now tell me your theology without the dialectic, so I can understand it!" Kuitert was unable to do so. With Brunner's view of predestination the only way to avoid "double" predestination is with the use of "double-talk."
     Thus, "single" predestination can be consistently maintained only within the framework of universalism or some sort of qualified Arminianism. If particular election is to be maintained and if the notion that all salvation is ultimately based upon that particular election is to be maintained, then we must speak of double predestination.
     The much greater issue of "double" predestination is the issue over the relationship between election and reprobation with respect to the nature of the decrees and the nature of the divine outworking of the decrees. If "double" predestination means a symmetrical view of predestination, then we must reject the notion. But such a view of "double" predestination would be a caricature and a serious distortion of the Reformed doctrine of predestination.

The Double-Predestination Distortion
The distortion of double predestination looks like this: There is a symmetry that exists between election and reprobation. God WORKS in the same way and same manner with respect to the elect and to the reprobate. That is to say, from all eternity God decreed some to election and by divine initiative works faith in their hearts and brings them actively to salvation. By the same token, from all eternity God decrees some to sin and damnation (destinare ad peccatum) and actively intervenes to work sin in their lives, bringing them to damnation by divine initiative. In the case of the elect, regeneration is the monergistic work of God. In the case of the reprobate, sin and degeneration are the monergistic work of God. Stated another way, we can establish a parallelism of foreordination and predestination by means of a positive symmetry. We can call this a positive-positive view of predestination. This is, God positively and actively intervenes in the lives of the elect to bring them to salvation. In the same way God positively and actively intervenes in the life of the reprobate to bring him to sin.
     This distortion of positive-positive predestination clearly makes God the author of sin who punishes a person for doing what God monergistically and irresistibly coerces man to do. Such a view is indeed a monstrous assault on the integrity of God. This is not the Reformed view of predestination, but a gross and inexcusable caricature of the doctrine. Such a view may be identified with what is often loosely described as hyper-Calvinism and involves a radical form of supralapsarianism. Such a view of predestination has been virtually universally and monolithically rejected by Reformed thinkers.

 The Reformed View of Predestination
In sharp contrast to the caricature of double predestination seen in the positive-positive schema is the classic position of Reformed theology on predestination. In this view predestination is double in that it involves both election and reprobation but is not symmetrical with respect to the mode of divine activity. A strict parallelism of operation is denied. Rather we view predestination in terms of a positive-negative relationship.
     In the Reformed view God from all eternity decrees some to election and positively intervenes in their lives to work regeneration and faith by a monergistic work of grace. To the non-elect God withholds this monergistic work of grace, passing them by and leaving them to themselves. He does not monergistically work sin or unbelief in their lives. Even in the case of the "hardening" of the sinners' already recalcitrant hearts, God does not, as Luther stated, "work evil in us (for hardening is working evil) by creating fresh evil in us."2 Luther continued:

When men hear us say that God works both good and evil in us, and that we are subject to God's working by mere passive necessity, they seem to imagine a man who is in himself good, and not evil, having an evil work wrought in him by God; for they do not sufficiently bear in mind how incessantly active God is in all His creatures, allowing none of them to keep holiday. He who would understand these matters, however, should think thus: God works evil in us (that is, by means of us) not through God's own fault, but by reason of our own defect. We being evil by nature, and God being good, when He impels us to act by His own acting upon us according to the nature of His omnipotence, good though He is in Himself, He cannot but do evil by our evil instrumentality; although, according to His wisdom, He makes good use of this evil for His own glory and for our salvation.2
Thus, the mode of operation in the lives of the elect is not parallel with that operation in the lives of the reprobate. God works regeneration monergistically but never sin. Sin falls within the category of providential concurrence.

Another significant difference between the activity of God with respect to the elect and the reprobate concerns God's justice. The decree and fulfillment of election provide mercy for the elect while the efficacy of reprobation provides justice for the reprobate. God shows mercy sovereignly and unconditionally to some, and gives justice to those passed over in election. That is to say, God grants the mercy of election to some and justice to others. No one is the victim of injustice. To fail to receive mercy is not to be treated unjustly. God is under no obligation to grant mercy to all — in fact He is under no obligation to grant mercy to any. He says, "I will have mercy upon whom I will have mercy" (Rom. 9). The divine prerogative to grant mercy voluntarily cannot be faulted. If God is required by some cosmic law apart from Himself to be merciful to all men, then we would have to conclude that justice demands mercy. If that is so, then mercy is no longer voluntary, but required. If mercy is required, it is no longer mercy, but justice. What God does not do is sin by visiting injustice upon the reprobate. Only by considering election and reprobation as being asymmetrical in terms of a positive-negative schema can God be exonerated from injustice.

 The Reformed Confessions
By a brief reconnaissance of Reformed confessions and by a brief roll-call of the theologians of the Reformed faith, we can readily see that double predestination has been consistently maintained along the lines of a positive-negative schema.

The Reformed Confession: 1536

Our salvation is from God, but from ourselves there is nothing but sin and damnation. (Art. 9)

French Confession of Faith: 1559

We believe that from this corruption and general condemnation in which all men are plunged, God, according to his eternal and immutable counsel, calleth those whom he hath chosen by his goodness and mercy alone in our Lord Jesus Christ, without consideration of their works, to display in them the riches of his mercy; leaving the rest in this same corruption and condemnation to show in them his justice. (Art. XII)

The Belgic Confession of Faith: 1561

We believe that all the posterity of Adam, being thus fallen into perdition and ruin by the sin of our first parents, God then did manifest himself such as he is; that is to say, MERCIFUL AND JUST: MERCIFUL, since he delivers and preserves from this perdition all whom he, in his eternal and unchangeable council, of mere goodness hath elected in Christ Jesus our Lord, without respect to their works: JUST, in leaving others in the fall and perdition wherein they have involved themselves. (Art. XVI)

The Second Helvetic Confession: 1566

Finally, as often as God in Scripture is said or seems to do something evil, it is not thereby said that man does not do evil, but that God permits it and does not prevent it, according to his just judgment, who could prevent it if he wished, or because he turns man's evil into good. . . . St. Augustine writes in his Enchiridion: "What happens contrary to his will occurs, in a wonderful and ineffable way, not apart from his will. For it would not happen if he did not allow it. And yet he does not allow it unwillingly but willingly." (Art. VIII)

The Westminster Confession of Faith: 1643

As God hath appointed the elect unto glory, so hath He, by the eternal and most free purpose of His will, foreordained all the means thereunto. Wherefore, they who are elected . . . are effectually called unto faith in Christ by His Spirit working in due season, are justified, adopted, sanctified, and kept by His power. through faith, unto salvation. Neither are any other redeemed by Christ, effectually called, justified, adopted, sanctified, and saved, but the elect only.

The rest of mankind God was pleased, according to the unsearchable counsel of His own will, whereby He extendeth or withholdeth mercy, as He pleaseth, for the glory of His Sovereign power over His creatures, to pass by; and to ordain them to dishonour and wrath for their sin, to the praise of His glorious justice. (Chap. III — Art. VI and VII)

These examples selected from confessional formulas of the Reformation indicate the care with which the doctrine of double predestination has been treated. The asymmetrical expression of the "double" aspect has been clearly maintained. This is in keeping with the care exhibited consistently throughout the history of the Church. The same kind of careful delineation can be seen in Augustine, Aquinas, Luther, Calvin, Zanchius, Turrettini, Edwards, Hodge, Warfield, Bavinck, Berkouwer, et al.
Foreordination to Reprobation
In spite of the distinction of positive-negative with respect to the mode of God's activity toward the elect and the reprobate, we are left with the thorny question of God predestinating the reprobate. If God in any sense predestines or foreordains reprobation, doesn't this make the rejection of Christ by the reprobate absolutely certain and inevitable? And if the reprobate's reprobation is certain in light of predestination, doesn't this make God responsible for the sin of the reprobate? We must answer the first question in the affirmative, and the second in the negative.
     If God foreordains anything, it is absolutely certain that what He foreordains will come to pass. The purpose of God can never be frustrated. Even God's foreknowledge or prescience makes future events certain with respect to time. That is to say, if God knows on Tuesday that I will drive to Pittsburgh on Friday, then there is no doubt that, come Friday, I will drive to Pittsburgh. Otherwise God's knowledge would have been in error. Yet, there is a significant difference between God's knowing that I would drive to Pittsburgh and God's ordaining that I would do so. Theoretically He could know of a future act without ordaining it, but He could not ordain it without knowing what it is that He is ordaining. But in either case, the future event would be certain with respect to time and the knowledge of God.

Luther, in discussing the traitorous act of Judas, says:

Have I not put on record in many books that I am talking about necessity of immutability? I know that the Father begets willingly, and that Judas betrayed Christ willingly. My point is that this act of the will in Judas was certainly and infallibly bound to take place, if God foreknew it. That is to say (if my meaning is not yet grasped), I distinguish two necessities: one I call necessity of force (necessitatem violentam), referring to action; the other I call necessity of infallibility (necessitatem infallibilem), referring to time. Let him who hears me understand that I am speaking of the latter, not the former; that is, I am not discussing whether Judas became a traitor willingly or unwillingly, but whether it was infallibly bound to come to pass that Judas should willingly betray Christ at a time predetermined by God.3
We see then, that what God knows in advance comes to pass by necessity or infallibly or necessity of immutability. But what about His foreordaining or predestinating what comes to pass? If God foreordains reprobation does this not obliterate the distinction between positive-negative and involve a necessity of force? If God foreordains reprobation does this not mean that God forces, compels, or coerces the reprobate to sin? Again the answer must be negative.
     If God, when He is decreeing reprobation, does so in consideration of the reprobate's being already fallen, then He does not coerce him to sin. To be reprobate is to be left in sin, not pushed or forced to sin. If the decree of reprobation were made without a view to the fall, then the objection to double predestination would be valid and God would be properly charged with being the author of sin. But Reformed theologians have been careful to avoid such a blasphemous notion. Berkouwer states the boundaries of the discussion clearly:

On the one hand, we want to maintain the freedom of God in election, and on the other hand, we want to avoid any conclusion which would make God the cause of sin and unbelief.4
God's decree of reprobation, given in light of the fall, is a decree to justice, not injustice. In this view the biblical a priori that God is neither the cause nor the author of sin is safeguarded. Turrettini says, "We have proved the object of predestination to be man considered as fallen, sin ought necessarily to be supposed as the condition in him who is reprobated, no less than him who is elected."5 He writes elsewhere:

The negative act includes two, both preterition, by which in the election of some as well to glory as to grace, he neglected and slighted others, which is evident from the event of election, and negative desertion, by which he left them in the corrupt mass and in their misery; which, however, is as to be understood, 1. That they are not excepted from the laws of common providence, but remain subject to them, nor are immediately deprived of all God's favor, but only of the saving and vivifying which is the fruit of election, 2. That preterition and desertion; not indeed from the nature of preterition and desertion itself, and the force of the denied grace itself, but from the nature of the corrupt free will, and the force of corruption in it; as he who does not cure the disease of a sick man, is not the cause per se of the disease, nor of the results flowing from it; so sins are the consequents, rather than the effects of reprobation, necessarily bringing about the futurition of the event, but yet not infusing nor producing the wickedness.6
The importance of viewing the decree of reprobation in light of the fall is seen in the on-going discussions between Reformed theologians concerning infra- and supra-lapsarianism. Both viewpoints include the fall in God's decree. Both view the decree of preterition in terms of divine permission. The real issue between the positions concerns the logical order of the decrees. In the supralapsarian view the decree of election and reprobation is logically prior to the decree to permit the fall. In the infralapsarian view the decree to permit the fall is logically prior to the decree to election and reprobation.
     Though this writer favors the infralapsarian view along the lines developed by Turrettini, it is important to note that both views see election and reprobation in light of the fall and avoid the awful conclusion that God is the author of sin. Both views protect the boundaries Berkouwer mentions.
     Only in a positive-positive schema of predestination does double-predestination leave us with a capricious deity whose sovereign decrees manifest a divine tyranny. Reformed theology has consistently eschewed such a hyper-supralapsarianism. Opponents of Calvinism, however, persistently caricature the straw man of hyper-supralapsarianism, doing violence to the Reformed faith and assaulting the dignity of God's sovereignty.

We rejoice in the biblical clarity which reveals God's sovereignty in majestic terms. We rejoice in the knowledge of divine mercy and grace that go to such extremes to redeem the elect. We rejoice that God's glory and honor are manifested both in His mercy and in His justice.

Soli Deo Gloria.
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