St John the Forerunner – September 24, 2009


The Full Humanity of Jesus Our Lord

The Logos took flesh to be in us (Jn 1:14), and “in us’ means in our human life here on this earth. This mission of the Son has two sides that must not escape our attention:
1. Jesus is with us, in us, and for us as the Head of his body, the Mediator and the High-priest.

2. Jesus is also with the Father and the Holy Spirit, in the Father and the Holy Spirit, and for the Father and the Holy Spirit.

The great Council of Chalcedon 451 expressed this new relationship in a very precise statement: “He is the same of one substance with the Father as God and the same is in one substance with us as human”. This old way of expressing this truth must not hide the great and the glorious revelation of divine love that was revealed in the Son through his Incarnation, death and resurrection. The One Substance means: one life, one reality that the Son has the two: God and humanity. Jesus is God for us and is man for God. Jesus does not only represent the two: God and humanity, but unites the two in his one person.

The implications of such a unique relationship has altered everything for us:

· Jesus is with us as our Priest 
· Jesus is also in us, because Jesus is the Head from whom all members of his body take their being and place 
· Jesus is for us because he is our Mediator and Intercessor 

The same is applied to the Father and the Holy Spirit:

· Jesus is with the Father in the one Trinitarian Communion. 
· Jesus is in the Father, because He is the Eternal Son of God; after He completed his work on earth, He took our Humanity and united his humanity with the Father and the Holy Spirit. 
· Jesus is for the Father, because Jesus came to reveal the Father and to give us the Holy Spirit.
Christian Worship 
Christian worship is not only centred on the life of Jesus Christ, but also makes his life extend to all of us because “Christ in us is the hope of glory”. In Jesus we  ascend to the Father through the Holy Spirit and worship  the Father through Christ. It is Christ the Incarnate Son, who offers us to God the Father and  honours us by our participation in his being; in other words, in Christian worship, there takes place in Christ  our entrance into the Godhead, because we participate through the  “eternal Spirit” the same Spirit in whom Jesus “offered himself” to establish  in himself a way that was not possible or acceptable before the Incarnation (Heb 9:13). In one of the old prayers of the old Church of Alexandria for the Great Sabbath, “Jesus entered the Holy of Holiness,  that place where no one who has a human nature had ever entered before him.”
The Jubilee of the Church due to the coming of the Son to our humanity: according to the Festal Menaion

Let us sound the cymbals: let us shout aloud in songs. The revelation of Christ is now made manifest: the preaching of the prophets have received their fulfilment. For He of whom they spoke, foretelling His appearance in the flesh to mortal men is born in a holy cave and is laid as a babe in a manger, and as a child He is wrapped in swaddling clothes. 

With uprightness of mind let us lift up our voice in song, celebrating the feast of Christ’s Nativity. For He who is equal in honour with the Father and the Spirit, has from compassion clothed Himself in our substance, and makes ready to be born in the city of Bethlehem. 
Hearken, O heaven, and give ear, O earth: for behold, the Son and Word of God the Father comes forth to be born of a Maiden who has not known man, by the good pleasure of the Father who begat Him impassibly (without change), and by the co-operation of the Holy Spirit. Make ready, O Bethlehem: throw open thy gate, O Eden. For He who is, comes to be that which He was not, and He who formed all creation takes form, granting the world great mercy.

He who in ancient times hid the pursuing tyrant beneath the waves of the sea, is hidden in a manger and Herod seeks to kill Him. But let us cry out with the Magi in song: Let us sing unto the Lord, for He has been greatly glorified.
O Lord my God, I will sing a birthday hymn, a song on the feast, to Thee who by Thy Nativity givest me a divine rebirth and leadest me up to my first excellence.

The things above the earth and on the earth were amazed at Thy power, as they beheld Thee, O my Savior, upon Thy throne on high and in the manger below. For beyond our understanding Thou hast appeared in two natures, God and man. That thou mightest fill all things with Thy glory, Thou hast come and bowed the heavens till they touched the earth. For as rain upon the fleece (Judges 6:36-38) hast Thou descended into a virgin womb, from which Thou now comest forth to be born in two natures, O God and man.

When the creation beheld Thee born in a cave, who hast hung the whole earth in the void above the waters, was seized with amazement and cried: ‘There is none holy save Thee, O Lord.’ O merciful Lord, making manifest the figures of Thine ineffable Incarnation, Thou hast unfolded visions and breathed forth prophecies; and now Thou art come and hast fulfilled hem, being born in the flesh from a pure Maid in the city of David. 

Earth has spread out its wide spaces and receives the Creator as He receives from angels glory, from heaven the star, from the shepherds praise, from the Magi gifts, and acknowledgement from the whole world.

In the strength of Thy Godhead Thou hast been joined with mortal men, through a union without confusion, O Saviour, in the likeness of the flesh of Adam; and in thus assuming human nature Thou dost bestow upon it immortality and salvation. The Word is made manifest and assumes the material substance of our flesh; and in His ineffable providence takes up His dwelling among us. Come ye, O faithful, and let us look upon His glory, the glory as of the Only-begotten Son from God the Father. (Jn 1:14)

The middle wall of partition of the ancient enmity is now laid low and destroyed by Thy coming in the flesh, O Christ, and the flaming sword(Gen 3:24) now gives way before all who approach. And I partake in faith of the life-giving tree in Eden, becoming once again a husbandman of immortal plants.

Adam the prisoner has been set loose and freedom has been given to all the faithful, now that Thou art wrapped in swaddling bands, O Saviour, and laid in a small cave and in a manger for dumb beasts. Therefore, rejoicing, we offer Thee in faith a hymn on this the feast of Thy Nativity.

Hell reigned with sin from Adam even down to Thee; but their shameless tyranny is brought to naught, now that Thou art born according to the flesh from the tribe of David, O Deliverer. Thou hast set a light upon the throne of his kingdom and Thou reignest unto all ages.

Heaven and earth are united today, for Christ is born.

Today has God come upon earth, and man gone up to heaven.

Today, for man’s sake is seen in the flesh He who by nature is invisible. Therefore let us also give glory and cry aloud to Him: Glory to God in the highest, and on earth peace, which Thy coming has bestowed upon us, O Saviour: glory to Thee.

Beholding him that was in God’s image and likeness fallen through the transgression, Jesus bowed the heavens and came down,’ and without changing He took up His dwelling in a Virgin womb: that thereby He might fashion corrupt Adam anew, who cried to Him: ‘Glory to Thine Epiphany, O my Deliverer and my God.

How is He contained in a womb, whom nothing can contain? 

And how can He who is in the bosom of the Father be held in the arms of His Mother? This is according to His good pleasure, as He knoweth and wisheth. For being without flesh, of His own will has He been made flesh; and He who is, for our sakes has become that which He was not. Without departing from His own nature He has shared in our substance. Desiring to fill the world on high with citizens, Christ has undergone a twofold birth.

The Incarnation Put Us on the Throne of God

John Chrysostom: What, then, is the dwelling place that the Logos inhabited? Listen to the prophet who says, “I will raise up the dwelling place of David that had fallen.” (Amos 9:11). Our nature had truly fallen, and had fallen with an incurable fall, and our nature needed only that powerful hand. For the only way to raise it up was for the one who had shaped it in the be ginning to stretch out a hand to it and shape it perfectly all over again through the rebirth of water and the Spirit. And here is the awesome and hidden mystery: the Logs inhabits his dwelling forever, for the Logos put on our flesh, never to lay our flesh down again but to have our flesh with him for ever. If this were not so, the Logs would not have judged our nature worthy of the royal throne, nor would the Logos, while wearing our nature, have been worshiped by the whole army above, angels, archangels, thrones, principalities, dominions and powers. What words can express such glory, what thought can express this great honour, so truly marvellous and awe- inspiring, that was bestowed on our human race? What angel or archangel could express it? No one anywhere, in heaven or on earth, could do it. For God’s works are great, and God’s kindnesses are so mighty and marvellous that an accurate description of them is beyond not only the human tongue but even an angel’s power. We too, therefore, shall stop talking for a while and be silent. For all of this let us give thanks to the God who loves humanity, nor only through our words but much more through our actions, so that we might obtain the good of the future life. Homily11:15-16 on the Gospel of John
James of Sarouj

What was truly born with you, O Christ our God?
Divine power is born in the self-emptying of your love

Love is born to cross over all boundaries, now love is born into the humility and the fragility of the Incarnation  
Humility is born from the power of the communion of the Trinity

Life is born anew into immortality 

Humanity has received a divine birth

Sinners are born anew to enter the kingdom

God is no longer just a Creator but is the Redeemer, for He comes to us always since He took our Humanity

The Lord is born to become the Owner of our life not only the master, for He is the slave-king.

The Two Natures of our Lord

The Son did not just come to us as He used to come to be with the saints (Old Testament)
Athanasius of Alexandria: As for those who imagine that the Word came to a certain man born of Mary in the way he came to each of the prophets, it is pointless examining this idea, for their wild notion carries its own refutation on its face. For if this was the way he came, why was this man born of a virgin rather than being born from a man and a woman, as all the other saints have been borne? If this was the way the logos came, then why is the death of every saint not said to have taken place “for us,” but only the death of this man? And if the Logos dwelled with all the prophets, why is it said in regard to Mary’s son alone that he dwelled “once only at the completion of the ages” (Heb 9:26). If he came as he did in the saints of former times, why was it that all those others did not rise again after death? Why was it Mary’s son alone that rose again on the third day? If the Logos came just as he did in all the rest, why is it that Mary’s son alone is called Emmanuel, insofar as she gave birth to a body filled with Godhead? For Emmanuel signifies “God with us.” If this was how he came, why is he spoken of as eating, and drinking, and laboring and dying only in the case of Mary’s son, and not in every saint who ate, and drank, and laboured and died. All that his body suffered is spoken of as if he himself suffered. In the case of all the others it is said simply that they were born and died, but of Mary’s son only is it said that “the Logos became flesh,”(Jn 1:14) And so, it appears that to all the others the Logos came in order that they should prophesy. But from Mary the Logos took flesh and came forth as man, being in his nature and essence the Logos of God, but according to the flesh made man, as Paul said, from the seed of David and the flesh of Mary.(Rom 1:3) This is the one the Father made manifest when he said at the Jordan and on the mountain, “This is my be loved Son, in whom I am well pleased.”(Matt3:17 and 17:5)) This is the one the Arians have denied, but we recognize and worship, not dividing the Son and the Logos but knowing that the Logos himself is the Son, through whom all things were made and we were redeemed. Letter to Epictetus, 11-12 
The Second Ecumenical Council (381): We also preserve un-perverted the doctrine of the incarnation of the Lord, receiving the oikonomia (plan of salvation) of the flesh as neither without soul nor without mind nor incomplete, but knowing that he existed as perfect God, the Word, before all ages, and became perfect man in the last days for our salvation. Synodical letter.
“Full Humanity of our Lord” means that he assumed body and soul (mind)
St. Gregory Nazianzus Letter to Cledonius

Gregory, to our most reverend and God-beloved brother and fellow presbyter Cledonius, Greetings in the Lord.
I would like to know what is this fashion of innovation in things concerning the church which allows anyone who likes, even the passer by, to ‘tear apart the flock’ (Ps. 79.14.) that has been well led, and to plunder it by larcenous attacks, or rather by piratical and fallacious teachings. For if our present assailants had any ground for condemning us in regard to the faith, even so it would not have been right for them to have ventured on such a course without giving us notice. They should rather have first persuaded us, or have been willing to be persuaded by us (if at least any account is to be taken of us as God-fearers, who have labored for the faith, and brought advantage to the church), and only then (if at all) to have made innovations; for then perhaps there would be an excuse for their outrageous conduct. But since our faith has been proclaimed, both in writing and apart from writing, here and in distant parts, in times of danger and in times of safety, then how is it that some people are making such attempts, while others keep silence?

The worst of it is not that these men spread their own heresy and instigated it into simpler souls by means of those who do even worse things (although this too is shocking), but that they also tell lies about us and say that we share their opinions and sentiments. This is how they bait their hooks, and by this subterfuge maliciously achieve their desired ends; for they have made our simplicity (which looked on them as brothers not as foes) into a support of their wickedness. Not only this, but they also assert, as I am told, that they have been received by the Western Synod, at which they were formerly condemned, as is well known to everyone. If, however, those who hold the views of Apollinarios have either now or formerly been received back, then let them prove it and we will be content. For it is evident that they can only have been received if they gave their assent to the orthodox faith; it would be impossible on any other terms. They could surely be able to prove such a thing by the minutes of the synod, or by letters of communion, for this is the regular synodical procedure. But if this is all talk, their own invention, devised for the sake of appearances, and to give them credibility with the masses by advancing such references, then tell them to hold their tongues, and refute them; for we believe that such a task is well suited to someone of your personal ability and orthodoxy.

Do not let them deceive themselves or other people with the assertion that the ‘Lordly Man’, as they call him (who is rather our Lord and God), is devoid of a human mind. For we do not sever the man from the Godhead, but we teach that He is one and the same who formerly was not man, but God and only Son, eternal, unmingled with body or anything corporeal, who in these last days has even assumed manhood for our salvation; passable in His flesh, impassible in His Godhead; circumscribed in the body, uncircumscribed in the Spirit; the selfsame earthly and heavenly, tangible and intangible, comprehensible and incomprehensible, to this end that in the selfsame who was entire man and also God, entire humanity which had fallen through sin might be created anew.

If anyone does not believe that Saint Mary is the Mother of God (Theotokos) he is severed from the Godhead. If anyone should assert that He only passed through the Virgin as through a channel, and was not at once divinely and humanly formed in her (divinely because without the intervention of a man; humanly because in accordance with the laws of gestation), then he is equally godless. If anyone should assert that the manhood was formed and was afterwards clothed with the Godhead, then he too is to be condemned. For this would not be a generation of God but a flight from generation. If anyone introduces the notion of Two Sons, one of God the Father, the other of the mother, and discredits the unity and identity, may he lose his part in the adoption promised to those who believe aright. 
For God and Man are two natures, as also man has soul and body but, there are not two men in one person, so also our Lord is not two sons or two gods; as in the case, one man of two natures, there are not two men in each one of us, even though Paul talks us saying that there are the ‘inner man’ and the ‘outer man’ yet there is only one human. If I must state it briefly: there is one thing the divinity and another thing the humanity from out of which is the Savior (for the invisible divinity is not the same as the visible humanity, and the timeless is not the same as the time-bound), but there is not one person alongside another person in Christ. God forbid! For both natures are made one by the mixture, for God is made man, and man is made god; or however else one can put it. And when I speak of ‘one thing and another thing’ it is the reverse of what is the case in the Trinity; for there we acknowledge different persons so as not to confuse the hypostases, although there are not different things here, for the Three are one and the same in Godhead.

If anyone should say that the divine power was operative in Him by grace as in the case of a prophet, but was not and is not united to Him essentially, then let such a one be empty of the higher powers, or rather full of the opposite. If anyone will not worship the crucified one let him be anathema, and be numbered with the humiliated. If anyone asserts that He was made perfect by works, or that after His baptism, or after His resurrection from the dead, He was counted worthy of an adoptive sonship, like those whom the Greeks reckon as added to the ranks of the gods, then let him be anathema. For that which has a beginning or progress or is made perfect is not God, although the expression may be used of His gradual manifestation. If anyone should assert that He has now divested himself of His holy flesh and that the Godhead is stripped of the body, or should deny that He is now with His body and will come again with it, then let such a man not see the glory of His coming. For where is His body now, except with the one who assumed it? For it was not laid by in the Sun, according to the babble of the Manicheans, as if it would be honored by dishonor; nor was it poured forth into the air and dissolved, as is the nature of a voice or the flow of an odour, or the course of a lightning flash that never endures. 
If such were the case how could He have been be touched after the resurrection, or afterwards seen by those that pierced Him, since Godhead is invisible by nature? On the contrary, He will appear again in His body, as I have learned, in such form as He was seen by His disciples on the mountain, as He showed Himself for that moment when His deity lifted up  His carnality. And just as we say this to disarm suspicion, so we write this other point so as to correct a novel teaching. If anyone should assert that His flesh came down from heaven instead of being from here, or that it is not of us even though above us, then let him be anathema. For the words, ‘The second man is the Lord from heaven and, as is the heavenly, such are they that are heavenly’; and also, ‘No man has ever ascended into heaven except He who came down from heaven, the Son of Man who is in heaven’, (1 Cor 15:47-48 and Jn 3:13) and other such texts, are -to be understood as referring to the union with the heavenly. In the same way the texts, ‘All things were made by Christ’, and ‘Christ dwells in your hearts’,(Jn 1:3 and Eph 3:17) do not refer to that nature of God which can be perceived but to that which can be intuited, for their names are mingled like the natures,’ and flow into’ one another (perichoresis) by virtue of their natural union.’ (as in the organic growth of two who grow up  together: Greek symphyia).

Anyone who has put his trust in Him as a man without a human mind, must be mindless himself, and quite unworthy of salvation. For what He has not assumed He has not healed; but that which is united to His Godhead is also saved. If only half of Adam had fallen then that which Christ assumes and heals might only be half as well; but if the whole of Adam’s nature fell then it must be united to the whole nature of the Begotten One, and so be saved as a whole. So let them not resent our complete salvation, or clothe the Savior only with bones and nerves and the mere representation of humanity. Even the Arians would say that His manhood was devoid of soul in order to attribute passion to the Godhead, since that which moves the body is also the principle of suffering. But if He has a soul and yet is without a mind—then how can He be a man at all, since man is not a mindless animal? Such an opinion would necessarily imply that while His form and tabernacle were human, His soul would have been that of a horse or an ox or some other of the mindless creation. In that case, it would have been this that He saved, and I would have been deceived by Truth Himself. It would be a case of one person being honored, and someone else boasting about it. But if His manhood was a spiritual intellect endowed with mind then let them stop being so mindless.
One might say, moreover, that if the Godhead took the place of the human intellect then how does it affect me? For Godhead joined to flesh alone is not man, nor to soul alone, nor to both of them apart from intellect, for this is the most essential part of man. So keep the whole man and mingle Godhead with it, so that you may benefit me in my completeness. And yet they argue that He could not contain two perfect natures. This is true if you only look at Him in a material fashion. For a bushel measure will not hold two bushels, nor will the space of one body hold two or more bodies. But if you look instead at what is intellectual and incorporeal, remember that I, in my single personality, can contain soul, reason, mind, and the Holy Spirit; and before me, this world (by which I mean the system of things visible and invisible) contained Father, Son and Holy Spirit. For such is the nature of intellectual existences that they can mingle’ with one another and with bodies, incorporeally and invisibly. For many sounds are comprehended by one ear; and the eyes of many are occupied by the same visible objects, and the sense of smell by several odors; nor are the senses narrowed by each other, or crowded out, nor are the objects of sense diminished by the multitude of the perceptions. But where is there a mind of man or angel so perfect in comparison with the Godhead that the presence of the greater must crowd out the other ( Apollinarios  argued  that Christ cannot unite two complete realities humanity and divinity, he failed to understand the Incarnation because it presupposes that the humanity and divinity are two material natures and that is why they can’t be united in one person)

A single sunbeam seems nothing in the face of the Sun, and dampness seems a very little thing in comparison to a river; but why should we have to remove the smaller thing before we can give room to the greater and more perfect—as if we had to take away radiance from our house, or moisture from the earth (before we could appreciate the sun or a river)? But how can one thing contain two complete realities, whether it is a matter of a house containing both the sunbeam and the sun, or the earth containing both dampness and rivers? This is a matter for investigation for the question is indeed worth considering. Do they not know that what is perfect by comparison with one thing, may be imperfect by comparison with another, as a hill compared with a mountain, or a grain of mustard seed compared with a bean any other of the larger seeds, even though it may be called larger than any of its own kind? Or, if you like, take the case of an angel compared with God, or a man compared with an angel. In the same way our mind is perfect and commanding, but only in respect to our soul and body, not absolutely perfect. It is a servant and subject God, not a sharer of his princedom and honor. So was Moses god to Pharaoh, yet a servant of God, as it is written (Ex. 7.1; J 12.7); and the stars which illumine the night are hidden by the sun so much that you would not even know of their existence by daylight; and little torch brought close to a great blaze is neither destroyed, nor it seen, nor is it extinguished; but it is all one blaze, the greater prevailing over the other.

But, perhaps someone might argue, our mind is subject to condemnation. What then of our flesh? Is that not subject to condemnation well? You must, therefore, either set aside the latter on account sin, or admit the former on account of salvation. If He assumed the worse part that He might sanctify it by His incarnation, is He not able to assume the better part that it might be sanctified by His becoming man? If the clay was leavened and has become a new lump, you wise men, shall not the image be leavened and mingled with God, being deified by His Godhead? (this is a combination of 1Cor 5:7 and Matt 13:33;Lk 13:21) I will add this also: if it was the case that the mind was utterly rejected as being prone to sin and subject to damnation, and for this reason He assumed a body but left out the mind, then there is an excuse given for those who sin with the mind; for according to you even God has acknowledged the impossibility of healing the mind. Let me state the implications of all this. You, my good sir, dishonor my mind. If you call me a ‘man-worshipper’, then I call you a ‘flesh-worshipper’. You do so in order to tie God down to the flesh having no other way to do so, and thus you take away the wall of partition (Eph.2.14). Now, what is my theory, though I am an ignorant man and no philosopher? I say that mind is mingled with mind, as being nearer and more closely related, and through this medium mingled with the flesh too, since it is a mediator between God and carnality.
What is more, let us see how they account for the assumption of manhood, or the assumption of flesh as they call it. If it was in order that God, who is otherwise incomprehensible, might be comprehended and might converse with men through his flesh, as through a veil, then this theatrical presentation and drama they have staged is pretty enough; not to say that it was open to Him to converse with us in other ways, as of old in the burning bush or in the appearance of a man (Ex:3.2; Gen 18:2). But if it was in order that he should destroy the condemnation by sanctifying like by like, then just as he needed flesh for the sake of the flesh which had incurred condemnation, and soul for the sake of our soul, so He needed mind for the sake of mind, for not only had it fallen in Adam, but it was the first to be affected, as the doctors say of illnesses. For that which received the commandment was that which failed to keep the commandment, and that which failed to keep it was that also which dared to transgress; and that which transgressed was that which stood most in need of salvation; and that which needed salvation was that which He took upon Himself. Thus a mind was assumed.
This has now been demonstrated, whether they like it or not, by ‘geometrical’ and ‘necessary’ proofs, to use their own jargon. What is happening here is like a man who has injured his eye, and because of this has then hurt his foot; you cannot attend to the foot and neglect the eye. Or it is like a painter who has made a bad drawing; you cannot alter the picture while pretending to the artist that he has done well. If these arguments overwhelm them so that they take refuge in the proposition that it is possible for God to save man even apart from the mind, then I suppose that it would be possible for him to do so, even apart from the flesh, by a mere act of will, just as he works all other things, and has achieved them without a body. But on those grounds take away the flesh and the mind together so that your monstrous folly may be complete. But they have been deceived by the letter, and therefore they run to the flesh because they do not know the custom of scripture. We will teach them this too. For what need is there even to mention, to those who know it, the fact that everywhere in scripture He is called ‘man’ and ‘the Son of Man’?
If, however, they rely on the passage, ‘The Word was made flesh and dwelt among us’ (Jn. 1.14), and because of this they erase the noblest part of man (as cobblers do the thicker part of skins), in order to fasten together God and the flesh, then it is time for them to admit that God is God only of the flesh and not of souls, because it is written, ‘As you have given him power over all flesh’ (Jn.17.2), and, ‘To you all flesh shall come’ (Ps. 64.3.), and, ‘Let all flesh bless your holy name’ (Ps.144.21), which means ‘every man’. Or again, they must suppose that our fathers went down into Egypt invisible and without bodies, and that only the soul of Joseph was imprisoned by the Pharaoh because it is written, ‘They went down into Egypt as seventy five souls’ (Acts 7.14), and, ‘His soul was put in irons’ (Ps. 104.18), a thing which could never actually be in fetters. People who argue in this way do not realize that such expressions are used by synecdoche, that is declaring the whole by the part, as when scripture says that young ravens call upon God, to indicate the whole of the feathered race; or when Pleiades, Hesperus, and Arcturus are mentioned, instead of all the stars and His providence over them (Ps. 148.3; Job 9.9).
Indeed, in no other way could the love of God towards us be so manifested than by the way he remembered our flesh, and for our sake descended even to our lowest part. For everyone who has a spark of sense will acknowledge that flesh is less precious than soul. This is why the passage, ‘The Word was made flesh’, seems to me to be equivalent to that in which it is said that he was made sin, or made a curse for us (2 Cor. 5.21; Gal.3.13); not that the Lord was transformed into either of these things (how could he be?) but because by taking them upon Himself He took away our sins and bore our iniquities (Is.53:1—5 LXX). This, then, is enough to say at the present time for the sake of clearness, and of being understood by the multitude. I write this with no desire to compose a treatise, but only to check the progress of deceit; and if it is thought a good idea, I will give a fuller and more substantial account of these matters later.

But there is a matter which is more serious still, a special point which I ought not to pass over. I wish they were ‘cut off’ (Gal.5:12) who trouble you by introducing another circumcision, a second Judaism, and a renewed system of sacrifices. For if this were to happen what would hinder Christ being born again to set them all aside once more, and again being betrayed by Judas, and crucified and buried, and rising again, that all may be fulfilled in the same order, like the Greek system of cycles in which the same revolutions of the stars bring round the same events? Let these sophists, who glory in the multitude of their books, tell us how they decide which events are to reoccur and which are to be omitted.
They have even been so inflated with their opinion on the Trinity, as to have falsely accused us of being unsound in the faith, and have led astray the crowds, so it is necessary that people should know that although Apollinarios granted the name of Godhead to the Holy Spirit, he did not preserve the power of the Godhead. For to make the Trinity consist of great, greater, and greatest, as of light, ray, and sun, that is the Spirit, the Son, and the Father (as is clearly stated in his writings), is a ladder of Godhead that does not lead us up into heaven, but carries us down away from heaven. We recognize God the Father and the Son and the Holy Spirit, and these not as mere titles dividing inequalities of rank or of power, but as there is one and the same title, so there is one nature and one substance and one power in the Godhead.

The Incarnation, Deification and the Mystery of the Eucharist

Deification has its roots in the creation account in (Gen 1:26) humans were created as ‘gods’,(Ps.81/82:6; quoted by our Lord in  John 10:34). The image and likeness of God in the human person, (Gen.1:26-27; Rom.8:29; 1 Cor.15:49; 2 Cor.3:18) is the ground for our adoption by God,( John.1:12; Gal.3:26; 4:5 ) our participation in the divine nature (2 Pet.1:4) and divine immortality is what our Lord gives for us (1 Cor.15:53) There is no basis for  deification out side Christ.  

Deification of the human person is among the great gifts of the incarnation of the Logos.  As early as Irenaeus, we hear that “the Logos became what we are in order to make us what He is’ (Against the Heresies 5, Introduction).   ‘The Logos (became) man’, says Irenaeus, ‘and the Son of God (became) son of man so that man... might become a son of God’ (Against the heresies 3, 19, 1; 4, 33, 4). In other words, through the Incarnation of the Logos, the human person becomes, by adoption, what the Son of God is by nature. This theme in the fourth century received particular attention on the part of Nicene theologians in their refutation of Arianism. St Athanasius made the formula of Irenaeus even more concise: ‘God became man in order that we may become gods’ (On the Incarnation 54).  

Immortality, incorruptibility, and impassibility

 More frequently St. Athanasius explained that the gift of immortality is the gift of our Deification (2 Peter 1:4) which means also, incorruptibility and impassibility. These three terms are frequently found together, but we can discuss them briefly one at a time. St Athanasius treats immortality as Deification and this appears in several places: “As the Lord, putting on the body, became man, so we men are deified by the Word...and henceforth inherit life everlasting'' (Against the Arians 3.34). Because we partake of the divine nature, we will “reign everlastingly'' (Against the Arians 3.40). After Christ's resurrection from the dead, his “flesh had risen and put off its mortality and been deified'' (Against the Arians 3.48). “Whereas what is human comes to an end, what is divine does not. For which reason also when we are dead...he raises us up'' (Easter letter 29, fragment 2). 

St. Athanasius understood that incorruption is our deification. Sometimes this means an incorruptible of the body, i.e., an immortal one, and sometimes it means one that is free from sin and its corruptions. Here are passages in which the former seems to be meant: “The flesh, corruptible as it was, should no longer after its own nature remain mortal, but because of the Word who had put it on, should abide incorruptible. For as He, having come in our body, was conformed to our condition, so we, receiving Him, partake of the immortality that is from Him'' (Against the Arians 3.57). 

Deification also produces an incorruptible mind: “By his dwelling in the flesh, sin might perfectly be expelled from the flesh, and we might have a free mind'' (Against the Arians 2.56). “He let his own body suffer...and thenceforth the flesh might be made impassible and immortal...that henceforth men might for ever abide incorruptible, as a temple of the Word'' Against the Arians 3.58). Jesus Christ calls on humans to direct their still existing freedom to obedience to the divine commandments, thereby restoring...freedom, so that humanity is thus rendered capable of receiving incorruptibility.

Closely associated with an incorruptible or sinless mind is impassibility or not feeling the (sinful) passions of the flesh.  St Athanasius says: “The Word...`carried' my affections,...and so I became free from them.... Men, their passions as if changed and abolished in the Impassible, henceforth become themselves impassible and free from them forever'' (Against the Arians 3.34). “He let his own body suffer...and thenceforth the flesh might be made impassible and immortal'' (Against the Arians 3.58). “The Lord became man...that He might Himself lighten these very sufferings of the flesh and free it from them'' (Against the Arians 3.56). “We by his sufferings might put on freedom from suffering and incorruption, and abide unto life eternal'' (Letter to Max 4; Letter 61.4). 

Deification is Our Union with Christ

How is deification achieved? Athanasius simply attributes it to the incarnation that is the union of the divine and the human in the Person of Jesus: “He deified men by Himself becoming man'' (Against the Arians 1.38). “He deified that which He put on'' (Against the Arians 1.42). “Being God, He [the Son] has taken to Him the flesh, and being in the flesh deifies the flesh'' (Against the Arians 3.38). St Athanasius usually includes a qualifier or a conditional tense, but the above three quotes simply state it as fact that all humanity has been deified by the incarnation. Human nature has been altered by the fact that the Son of God was once in union with it. The underlying assumption is that there has been communication of properties. 

 To effect our deification, we must be united with Christ. “As the Lord, putting on the body, became man, so we men are deified by the Logos as being taken to Him through his flesh, and henceforth inherit life everlasting'' (Against the Arians 3.34). “They have this grace [you are gods] from the Father only by partaking of the Word through the Spirit'' (Against the Arians 1.9). “Because of the Word in us we are sons and gods'' (Against the Arians 3.25). “I am from the earth, being by nature mortal, but afterwards I have become the Word's flesh'' (Against the Arians 3.34). “We, receiving Him, partake of the immortality that is from Him'' (Against the Arians 3.57). “Man, being united to Him, may be able to partake...gifts which come from God'' (Against the Arians 4.6). “By partaking of Him, we partake of the Father'' (De syn 51). Psalm 86:8 is said to refer to those who had  “become partakers of the Word'' (Letter to the African Afros 7). We are “partakers of the Godhead of the Logos'' (Letter to Epic 6). 

By receiving the Eucharist, “We are deified...by receiving the Body of the Word Himself'' (Ad Max 2; Letter 61.2).

Our union is that we are made sons because of our union with the Son. “As an alternative term to deification is adoption as sons ' (Against the Arians 1.38, 3.25). We are like God “in sonship, which we shall partake from Him'' (De Syn 53).

Our union with the Godhead is through Christ, and that is effected through the Holy Spirit: “The Word became flesh in order...that we, participating in His Spirit, might be deified'' (De Decret 14). “We are divinized by intimate union with the Holy Spirit, who unites us to the Son of God'' (Against the Arians 2.59 and Letter to Serapion 1.23-24). “By participation of the Spirit, we are knit into the Godhead'' (Against the Arians 3.24). There is  “sharing'' by the Holy Spirit ``of the Son with us.''... By our partaking of the Spirit we shall become partakers of the divine nature'' (Letter to Serapion 1.24). By the Holy Spirit ``the Logos makes divine these originated things (created'' (Letter to Serapion 1.25). All this is done at baptism, which unites us to the Godhead and makes us a child of God (Letter to Serapion 2.41; 1.34).

The Daring Words of St Gregory of Nazianzus

 St Gregory of Nazianzus:  “Let us recognize our dignity; let us honor our Archetype; let us know the power of the mystery, and for what Christ died. Let us become like Christ, since Christ became like us. Let us become gods for His sake, since He for ours became man. He assumed the worse that He might give us the better; He became poor that we through His poverty might be rich; He took upon Himself the form of a servant that we might receive back our liberty; He came down that we might be exalted; He was tempted that we might conquer; He was dishonored that He might glorify us; He died that He might save us; He ascended that He might draw to Himself us, who were lying low in the fall of sin. Let us give all, offer all, to Him Who gave Himself a ransom and a reconciliation for us. But one can give nothing like oneself, understanding the mystery, and becoming for His sake all that He became for ours.( Discourse 1,4,9-5,12; SC 247,76-78). 

The goal of the Incarnation, says Gregory in his second public sermon, was “to make man god and partaker of heavenly bliss’.( On the Nativity 2:22, 14-15; SC 247,120)  “By His sufferings Christ deified the human person, having mingled human image with heavenly one,(The leaven of deification made human flesh ‘a new mixture’, and the intellect upon receiving this leaven ‘was mingled with God and deified through Divinity’.( PG 37,1313, Discourse  2:94). 

“Being God, You became man and was mingled with mortals: You were God from the beginning, and You became man later in order to make me god, since You became man. Christ... made me god through the image of a mortal (which He accepted upon Himself.(Letter 101, SC 208,56) 

“The Word of the Father was God, but became man, as we are, so that, having mingled with the mortals, He might unite God with is”. (PG 37,471) 

“As man, He is interceding for my salvation, until He makes me divine by the power of His incarnate manhood.” (On the Nativity 30, 14, 8-11; SC 250,256)  

“Since man did not become god, God Himself became man... in order to reconstruct what was given through what is assumed. (PG 37,465). 
Our participation in the body of Christ is our deification is one of the achievements of the Son, who took our flesh is deified by uniting the flesh to his divine person and by the anointing his flesh by the Spirit: the incarnate God is “one from two opposites, flesh and spirit, of which the latter deifies and the former is deified’.( Discourse 45,9; PG 36,633) In the same manner the body of every person who attained to deification in Christ becomes transfigured and deified:  

“By narrow and difficult way, through narrow gates, 

which are not passable for many, with a solemn escort, 

Christ leads me to God , me who is a god made of dust, 

who was not born god, but was made immortal from mortal. 

Together with the great image of God, He draws also my body, which is my assistant, 

in the same manner as a magnet-stone attracts black iron.” (PG 37, 1004-
1005)

God Will be All in All as the End of our Deification
Gregory of Nazianzus: “God will be all in all” (1 Cor 15:28) in the time of restoration. This does not mean the Father, will absorb the Son into him, like a firebrand snatched out of a great fire and then returned to it (for I hope that the Sabellians will not employ this text to their own destruction). It means the whole Godhead  and the words “all in all”  tells of the time when we shall no longer be a plurality as we are now because of our motions and passions, having in ourselves scarcely anything of God’s stability; but we shall be entirely godlike, capable of receiving all God and nothing but God. This is the consummation to which we are hastening. (Oration 30:6, 122)
The Incarnation, the Eucharist and the Nestorian Heresy
Nestorius, patriarch of the Imperial City, Constantinople in 428, had no clear theology of the union of the divine and the human. Mary gave birth to a human because God does not and can’t go through birth, (this teaching appears in the Quran in chapter 112, it says: He is Allah, the one…….He begets not nor is begotten.”

The separation between the divinity and the humanity appears in a rather more acute way in the statements that were read in the Council of Ephesus in 341, in the document known to us as the Synodical Disposition of Nestorius (The Complete text was published by Fr. John McGuckin, Saint Cyril of Alexandria and the Christological Controversy, St Vladimir, 2004, pp369 ff)

“Similarly from the same Book, Quaternion 4•27

(Nestorius says) Listen, then, and pay attention to the words, for scripture says: ‘He who eats my flesh’ (Jn.6.56). Remember that this is said about the flesh, and that this word ‘flesh’ is not added by me—so then I cannot be accused by them of misinterpreting. He says: ‘He who eats my flesh and drinks my blood.’ He did not say, ‘He who eats my Godhead and drinks my Godhead,’ but ‘He who eats my flesh and drinks my blood abides in me and I in him.’

And in another place:

But to sum up, ‘He who eats my flesh and drinks my blood abides in me and I in him.’ Remember that this is said about the flesh. ‘Just as the living Father has sent me’ (Jn.6.57), me whom you see. But in case I am misinterpreting let us listen to what follows: ‘Just as the living Father has sent me’—well, my opponent says that this refers to the Godhead. I say it refers to the manhood. Let us see who is misinterpreting here. ‘Just as the living Father has sent me’— the heretic (Cyril) says that here it is talking about the Godhead, meaning that he has sent God the Word. So, ‘Just as the living Father has sent me, so I live (and according to them that means the divine Word) through the Father’. But after this there follows: ‘And whoever eats me shall live’ (Jn.6.58). In that case what is it we are eating? the Godhead or the flesh? 

These are the quotations that were read  

He (Nestorius) says: In general terms if you study the whole scope of the New Testament,  you will never find death ever attributed to the Godhead, but rather to Christ, or the Son, or the Lord. For throughout scripture the terms ‘Christ, and ‘Son’, and ‘Lord’, are the specific terms used to connote the two natures of the Only Begotten. Sometimes they refer to the deity, sometimes to the manhood, and sometimes to both. For example when Paul in his epistles proclaims: ‘Though we were enemies we have been reconciled to God through the death of his Son’ (Rom.5.10), he is speaking about the manhood of the Son. But when he says, in his Letter to the Hebrews, ‘God has spoken to us in his Son, through whom he made the Ages’ (Heb.1.2), he is clearly referring to the deity of the Son. For the flesh is not the Maker of   the Ages, since it was only made itself after many ages. And in another place:

It is not the Godhead which has James for a brother, and it is not the death of God the Word which we proclaim when we are nourished by the Lord’s body and blood.

He says: I see among our people a great piety and a very fervent sense of religion, but when it comes to the knowledge of God they have slipped into ignorance of the doctrines. This is not the fault of the laity, but (how shall I say this becomingly?) because your teachers have not had the occasion to present the doctrines to you in a properly exact fashion.

Peter the priest of Alexandria, and senior notary, then said: See how here he openly admits that none of the teachers before him had ever spoken to the people such things as he has spoken.

Flavian Bishop of Philippi said: Since these dreadful things Nestorius has said are blasphemous, and our ears can no longer bear to be sullied by them, let each of these blasphemies of his be inserted into the synodical Acts, for the condemnation of him who has taught such things.”
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